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3. A Porm rroMm THE DIvan orF Suawms 1 Tasriz.

Sir,—It is very well known that the greatest mystical
poet of Persia, Jalal-al-Din Riimi, owes much to his pre-
decessors Sandi and ‘Attdr.! They have been his avowed
masters. In an often -quoted place of his immortal
Matnavi he recommends to the reader Sanai’s chief work,
the Hadikah, in terms of the highest praise.?

We may conjecture, says Nicholson in his excellent
“Selected Poems from the Divani Shamsi Tabriz,” that
the first impulse in his mind towards Sufism arose from the
perusal of their celebrated poems the Mantiquttair and the
Hadiqa. They were always his leaders, the soul and eyes
of Tasawwuf.® ¢ ‘Attdr was the soul itself and Sanal its
two eyes, but we have come after both Sanai and ‘Attar.”
The poem where this verse occurs Nicholson has been unable
to find. ‘The poem from which this beyt is quoted does
not oceur in the Tabriz or Lakhnau editions of the Divan.”

We have been lucky enough to discover this poem in the
voluminous Lakhnau folio edition of the Kulliyat i Shams
i Tabriz, 4to, pp. 1,036 (Lakhnau, 1302).

It runs as follows :—

“As lovers have we entered the tavern. Although we
have come sick and as lean of stature as the new moon.
The body is like a jar, and our soul in it takes the place
of water. For your sake have we come in the shape of
a jar from the sea. Incarnate glory are we, though we
came as Disgrace. Do not think us simple, for we are like
unto the sea and the fire.

“Take the light of beauty and elegance from us, for we
appear like unto the sun, a source of splendours. Listen
to our explanation of Truth and the secrets of poverty,
because we have come in this world from the Universe of
secrets.

1 Browne is disposed to include in the list another mystic of great fame
Nasir i Khusraw (J.R.A.S,, January, 1899, p. 156).

2 Matnavi (Bulak, 1268), iii, p. 143.

3 ¢t Selected Poems from the Divani Shamsi Tabriz’’ (Cambridge, 1898),
P. xxxviil.
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“<Attar was the soul itself and Sanii its two eyes, but we
have come after both Sanal and ‘Attar. The men of the
Path of Salvation are all but one soul and one heart. They
assert it with certainty that we have come one time.

“Every one of us is full of the true God and void of
himself. We have come as the heroes of the mighty,
powerful Creator. If we are in our sleep unaware of the
circumstances of this world. We came as vigilant warders
of this trust. Our rank is higher than this, but we, fearing
the envious, have come into this world veiled from the eyes
of the crowd. What place has the foot and head in the
regions where we belong ? We have come as the mind and
soul of the turning sphere. When it had become a curtain
to us, the sun and the moon of the soul, running came we
on the sphere of heart to offer ourselves. We are like
a tall cypress on the brink of the river of love.

“ We have become a thornless rose-bush in the garden of
Union. May the inhabitants of the world devour thistles
after camel fashion. We have the nature of the parrot;
we have come hither sugar-chewing. We are like the ocean
of the Euphrates to the fishes of love. We descended on the
lovers as lightly as falling drops of water.

“Our bodies had become the foam on the clear waters of
his sea. The waves compelled us to come hither. Make
use of our dust, for it is doing verily the same benefits as
water. Take it this year, and do not say that we have
come a year ago. He is the drunken one doubtlessly, and
from him have we got our boastfulness. He is also the
cause of our coming and declaration. The lover, the love,
and the beloved, all the three were but one. We have
become forthwith a Sanai-like leader.” !

1 Kulliyat i Shams i Tabriz (Lakhnau, 1302}, p. 564.
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ALEXANDER DE KEGL.
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