CHAPTER 9

Hebrew Names
Kathleen Abraham

Introduction to the Language and Its Background

Historical and Ethno-Linguistic Background

Following Nabopolassar’s and Nebuchadnezzar II’s western campaigns,
major Levantine cities — Jerusalem, Tyre, and Ashkelon, among others —
surrendered to Babylonia’s sovereignty. The Babylonian kings forcibly
took rebellious local rulers and citizens in exile to Babylonia. As a result,
a significant number of Hebrew and other (North)west Semitic anthro-
ponyms and toponyms start to appear in the Babylonian records of the
long sixth century, as well as a small number of Philistine names.

There is some evidence for the presence of a Judean person (or was he
Israelite?) in Babylonia already in the late seventh century BCE, before
Nebuchadnezzar 11’s deportations. The man’s name is rendered 'gir-re
-e-ma in cuneiform, which Ran Zadok (1979, 8, 34) identifies as
a Yahwistic name containing the West Semitic noun gir and therefore
meaning ‘Client of Y’, but Tero Alstola raises some problems with such an
identification (2020, 230, n. 1164). There are no other attestations of
Yahwistic names in Babylonian records from pre-exilic times.

Not all bearers of Yahwistic or Hebrew names in Babylonia necessarily
arrived from Judah with Jehoiachin in 597 BCE or with the great
deportations of 587 BCE. Some may have come from Israel, either directly
in the late eighth century BCE, or via Assyria after the fall of the Neo-
Assyrian Empire a century later. Indeed, in principle at least, it is possible
that the Assyrians deported some people from the territory of the former
kingdom of Israel to Babylonia (732—701 BCE). Moreover, there is indirect
evidence that descendants of Israelite deportees, who had settled in Assyria
(especially in the Lower Habur area), migrated from there to Babylonia
after the collapse of the Neo-Assyrian Empire. The above-mentioned
Gir-Yama as well as the members of the family of Yase'-Yama (ia-se-"-ia
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-a-ma, Isaiah), who lived in Sippar (531/0 BCE), were probably such
migrating Israelites (Zadok 2014, 110-11).

The Babylonian exile marks a watershed in the linguistic history of
Hebrew. By the tenth century BCE, two Hebrew-speaking states flourished
in the central hill country of Palestine: Israel to the north, in the Samarian
hills and portions of central Transjordan and Galilee, and Judah to the
south, in the Judean hills, with its capital at Jerusalem. Hebrew spoken in the
north significantly differed from that in the south. The Israelites deported by
the Assyrians spoke the former, whereas the Judeans deported by the
Babylonians spoke the latter. The southern form of Hebrew constitutes
the classical phase of the language and is primarily represented by
Standard Biblical Hebrew and numerous inscriptions from Judah. In the
Hebrew of post-exilic Judah (sixth-second centuries BCE), represented by
later biblical literature, we find numerous linguistic features, prototypes of
Rabbinic Hebrew, that are entirely absent from the earlier literature. Thus,
beneath the surface of pre-Rabbinical Hebrew, for which the Bible is our
major source, a remarkable plurality of linguistic traditions extends over
some 800 years. It is important to bear this in mind when interpreting
cuneiform Hebrew names in the light of Biblical Hebrew and onomastics.

Basic Characteristics of Hebrew Names

It may be argued that a name that is linguistically Hebrew or includes
a Yahwistic theophoric element should be classified as a ‘Hebrew name’.
The bulk of Hebrew names in the cuneiform corpus are Yahwistic names.

Applying the aforementioned definition of ‘Hebrew’ to the foreign
onomasticon of Babylonia is easier said than done. If Hebrew names are
stricto sensu names with nominal or verbal elements that reflect Hebrew
grammar or lexicon, Hawsi* ‘He saved’ from Nippur would have a typical
Hebrew name (//MT Hoé$e™ y¥in). In view of the Hiphil-formation it is
linguistically Hebrew rather than Aramaic, which has Aphel-formations
(hence, “ws* and “wsyh at Elephantine). Moreover, ‘the root Y-5-¢ is foreign
to Aramaic’ (Muraoka and Porten 1998, 20-1; cf. 113-16). However, the
name could also be borne by any of the other Canaanite-speaking

" In this chapter, Y renders the Yahwistic element in English translations of Hebrew names. Readers
less familiar with the linguistic terminology common in the study of Hebrew can take advantage of
C. H.J. Van der Merwe et al., A Biblical Hebrew Reference Grammar. Shefhield: Sheffield Academic
Press, 1999, 2017 (2nd ed.). Note that Cornelia Wunsch’s new volume of texts mentioning Judeans in
Babylonia (BaAr 6) could not be taken into consideration here as it appeared after this chapter was
submitted.
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population groups and is, for instance, attested among the Transjordan
Ammonites (hws*l, Al-Qananweh 2004, 71). Consequently, the major
problem that confronts anyone interested in detecting linguistically
Hebrew names in the cuneiform corpus of first millennium BCE
Babylonia is to distinguish them from Aramaic, Phoenician, and
Transjordan equivalents.

Yahwistic names in Babylonian cuneiform sources (i.e., names with the
theophoric element YHWH), are Hebrew in the theological sense of the
word, ‘seeing that no other ethnic group in pre-Hellenistic Mesopotamia
worshiped Yhw’ apart from those originating from Judah (Zadok 2014,
II1-12).

Besides linguistically and theologically Hebrew names, Sabbatay and
Haggay can be classified as ‘culturally’ Hebrew. They refer to religious
practices characteristic of the (Biblical) Judean community, such as the
observance of Sabbath and religious feasts. The problem is that they were
not exclusively borne by Judean exiles or their descendants in Babylonia,
and Haggay is also attested among, for instance, Ammonites and
Phoenicians (Al-Qananweh 2004, 73—4; Alstola 2020, 56—7). Therefore,
when the individuals bearing these names had blood relatives with
Yahwistic names, their Judean background is probable and the name
may be classified as ‘(culturally) Hebrew’. Otherwise, one has to investigate
their circle of acquaintances as well as the archive and overall socio-
economic context in which they appear for connections with Judah or
Judeans before labelling their name ‘Hebrew’.

Some non-Yahwistic anthroponyms in the cuneiform corpus have par-
allels in the Bible, but this does not guarantee that they are Hebrew stricto
sensu. At the most, such a name hints at the bearer’s Judean descent.
Famous biblical figures such as Abraham, Jacob, Benjamin, Menahem,
Ezra, and Menashe bore non-Yahwistic names that are, linguistically
speaking, not just Hebrew but West Semitic in general. Often parallels
exist already in Ugaritic, Amorite, and/or Canaanite-Amarna onomastics
from the second millennium BCE. The names listed above, all attested in
Babylonian sources from the first millennium BCE, are excluded from this
chapter on linguistic grounds, even when advanced prosopographic
research established a Judean background for the individuals behind them.

Opverall, having a Yahwistic or linguistically Hebrew name or patronym in
the Babylonia of the long sixth century BCE signifies Judean (exceptionally,
Israelite) descent, but the reverse is not necessarily true. Ethnic Judeans in
Babylonia gave their children not only Yahwistic/Hebrew names, but also
West Semitic/Aramaic and even Babylonian/Akkadian and Iranian names.
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Applied Writing Systems of Hebrew in Cuneiform
Sketch of the Problem

The complicated process of detecting and decoding foreign names in
the Babylonian sources, and subsequently encoding them into English,
can be illustrated by the name spelled 'z-mu-se-¢b in a tablet from the
Murast archive (EE 113). He is the father of Mattan-Yama (‘ma-tan-ia
-a-ma) ‘Gift of Y’ and, since the latter has a clear Hebrew—Yahwistic
compound name, it is likely that we may find his name to be Hebrew as
well. This assumption is further corroborated by the fact that he occurs
in the company of other men with Yahwistic names, such as Yah(i-zabad
(Yig-a- -hu-u-za-bad- du) ‘Y has granted’ and Yaht-lagim (Yig-a- -hu-ti-la
-qi-im) ‘Y shall raise’ in an archive that is known for its many Yahwistic
names.

In order to crack the cuneiform spelling 'a-mu-Se-eh, we have to consider
certain features related to the cuneiform writing system. First, there is the
Neo-/Late Babylonian convention to write w as 7. Second, there is the
established Babylonian practice to render the West Semitic consonants
b and ¥, for which the cuneiform syllabary did not have a specific sign, with
b-signs or leave them unmarked. Finally, there is the problem of rendering
diphthongs in cuneiform script and the avoidance of final consonant
clusters. Considering all these points, 'a-mu-se-eh can be analysed as
a cuneiform writing for the Hebrew name Hawsi® ‘He saved’.

Converting this information in an acceptable English (Latin-script)
form is a difficult balancing act, for which see section on ‘Spelling and
Normalisation’.

Cuneiform Orthographies of YHWH
The man who owed barley to the Babylonian Murast famll]y according to
a cuneiform tablet excavated at Nlppur (EE 86), is called "“iz-a-hu-u-na-
tan-nu (YahG-natan) ‘Y has given’. On the tablet’s right edge his name
recurs, but this time it is written in alphabetic script as yhwnin. Slmllarly,
the debtor’s name in CUSAS 28 10 from Yahadu is spelled 'sé-lam-mi
-{a-a-ma (Salam-Yima) Y completed/is well-being’ in cuneiform and
Shmyh in alphabetic scr1pt on the same tablet. These and other alphabetic
spellings reveal that “iz-a-hu-u- and -id-a-ma are cunciform renderings of
the Yahwistic theophoric element.

Actually, the divine name is spelled in numerous ways by the Babylonian
scribes ‘who probably wrote what they heard’ (Millard 2013, 841) and were
not restricted by orthographic traditions. It appears in different forms
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depending on whether it is the first or the last component of the
anthroponym.” Alphabetic and cuneiform spellings do not necessarily
correspond, and their relation to the actual pronunciation(s) of the divine
name remains an open question.

The superscripted ¢ preceding the Yahwistic element in some cases is
a modern convention for transcribing the DINGIR sign which Babylonian
scribes used to indicate that what follows is the name of a deity. When
writing the names of their own gods, such as Marduk or Nabd, they
rigorously included it, but for foreign gods they had a more compromising
attitude. Therefore, when actually used, it highlights the scribe’s awareness
and recognition of the divine nature of YHWH. When absent, it may
imply different things — such as, for instance, his ignorance, his denial, or
his carelessness. Nebuchadnezzar’s scribes at Babylon c. s91 BCE did not
use the DINGIR sign, but their colleagues at Nippur and Yahadu at
around the same time did (583 and 572 BCE).? It shows that the latter
‘were aware of the divine nature of Yhw at the very beginning of their
encounter with the exiles’ (Zadok 2014, 111, n. 18). Whether this awareness
grew or declined over time, and how far it was influenced by geographical
and demographic factors, needs further study.

Characteristics and Limitations of the Cuneiform Writing System
Cuneiform scribes were not required to be consistent in spelling, and the
cuneiform script allowed many variations. Despite that, orthographic
conventions and historic spellings reduced the scribes’ choices, in particu-
lar in writing anthroponyms. They used traditionally fixed logograms to
write divine names and recurrent name elements. Predicates such as iddin
‘he gave’, aplu ‘firstborn son’, and zéru ‘offspring’ were more often spelled
with logograms (respectively MU, A or IBILA, and NUMUN) than
syllabically (i.e., in the way they were pronounced).

Logograms do not show in Hebrew names (and only rarely in West
Semitic ones). A few exceptions confirm this rule. Some Babylonian scribes
recognised Hebrew kinship terms leading to the use of SES and AD for
Hebrew “ah ‘brother’ and 726 ‘father’ (EE 98:13; PBS 2/1185:2). In addition,
we have one instance each of the logogram DU for the Hebrew verb root
B-N-Y ‘to create’ (CUSAS 28 37:12) and perhaps also of the logogram MU
for Hebrew N-T-N ‘to give’ (Zadok 2014, 123).

* Details in Pearce and Wunsch (2014, 14-29), with literature.
3 Zadok 2002, 27 no. 2 (but without 1), and nos. 3-8; Zadok 2014, 109-10, n. 4; CUSAS 28 1.
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The cuneiform scribes’ relative consistency when writing Babylonian
names contrasts with the high orthographic variation of foreign names. To
give an idea, Laurie E. Pearce and Cornelia Wunsch (2014, 27) count twelve
different writings of the name Rapa’-Yama ‘Y healed’ in the Yahtdu corpus
alone. Some are insignificant for linguistic analysis; for instance, the vari-
ation among homophonous signs (#/u, ialia, etc.). In other cases, they may
hint at contrasting linguistic relations: 'ba-ra-ku-ia-a-ma Y has blessed’
(Barak-Yama; Hebrew G gatal-perf.) vs. Ya-ri-ki-ia-a-ma “Blessed by
Y’ (Barik-Yama; Aramaic passive participle); Yilam-ia-a-ma Y is well-
being’ (Salam-Yama; Hebrew G gatal-pert.) vs. 'sd-lim-ma-a-ma ‘Kept well
by Y’ (Salim-Yama; Aramaic passive participle) vs. 's-li-im-id-a-ma ‘Y made
recompense’ (Sillim-Yama; Hebrew D gittil-perf.).

Related to the matter under consideration is the degree of the scribes’
phonemic awareness. Were they able to hear and identify the specific
Hebrew phonemes and sounds, such as the peculiar West Semitic § (¥)
in Ma'$éh-Yama Y’s work’? Does their occasional rendering with /s (e.g.,
Yma-al-te-e-ma) suggest they heard a fricative-lateral pronunciation of the
phoneme (Zadok 2015a; cf. Zadok 2002, 31 no. 38; 2014, 116)? Did they hear
the ayin () in the names ‘Azar-Yama (initial) Y helped’ and Sama‘-Yama
(internal) Y heard’, the aleph (°) in ?Asil-Yama (initial) ‘Noble is Y’, the heh
(h) in Hawsi (initial) ‘He saved’ and in Yahi (internal), or the diphthong
in some of the names just cited? Did they hear a difference between the £ in
Kin-Yama ‘True is Y and its fricative allophone (k) in Yohoyakin —
assuming that the spirantisation of at least some of the bgdkpt had already
started in the Hebrew of the sixth century BCE?

Even if they understood the names or at least heard them correctly, the
scribes were not always able to document them properly with the tools at
their disposal. Which cuneiform sign or combination of signs could they
use to write down, for instance, the Hebrew gutturals?

Ran Zadok extensively dealt with these problems in 1977, in the appen-
dix to his monumental book On West Semites in Babylonia (pp. 243—-64),
and again in 1988, in the course of his research on 7he Pre-Hellenistic
Israelite Anthroponomy (cf. Millard 2013, 844). With the publication of the
documents from Yahadu in 2014 the pool of (Yahwistic) Hebrew names
significantly increased, but the rules laid down by him are still in force and
only minor additions are in place (Zadok 2015a).

As enhancement to Ran Zadok’s findings, we include here a table
(Table 9.1) that visualises the conventional cuneiform renderings of the
West Semitic (incl. Hebrew) gutturals in first millennium BCE names
from Babylonia. It is based on his data, but differentiates between zero- and
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Table 9.1 Cuneiform renderings of the Hebrew gutturals

Initial Internal Final
ayin h Vhu-uz-za-a = ‘Uzzaya Ifa’—mﬂ—hu in-a-ma = Sama’-Yama La-mu-se-eh = Hawsi'
? - Yi-ma-"-ia-ma = Sama’-Yama YKUR.GAL-i-ma-" = Amurru-$ama’
Y-mus--a-ma = Hawsis-Yama
\Y% '4-za-ra-ia-a-ma = ‘Azar-Yima "Yi-me-e-a-ma = Sama’-Yama Yia-hu-ti-su-it = Yaho-$a
Idm-a-/m -ti-i-zi-ri = Yah(-Sizr(7)
Yaz-za-ra-ia-a-ma = ‘Azar-Yama %4-am-td-a-ma = Sama‘-Yima -
Y i bu-th-uz-zi-ri = Yaht-Sizr(1)
g Ya-ra-gu-sii = Par’o$ ‘Flea’ (< Pargis)
aleph V Y-uh-li-a-ma = "Uhl(i)-Yama Ya-ap-pa-a-a-ma = Rapa’-Yama -
Ysi-li-a-ma = *Asil-Yima
(%] Yur-mil-ku = "Or-Milk()) La -pa-ia-a-ma = Rapa’-Yama -
bu ~ti-mar-ra = <Ya>h{-*amar
? - Yya-pa-"-ia-a-ma = Rapa’-Yama Ya-pa-?
heth Gcnerally b
heh h Yu-th-na-tan™-na = <Ya>ht-natan Yia-bu-ti-na-ta-nu = Yaht-natan -
d-uh-li-a-ma = "Uhl(1)-Yama
? - Idza— ~ti-su-ri = Yah(-$ar (i) -
Yia-? -ti-kin., = Yah(-kin (for king Jehoiachin)
%) Y-mu-se-eh = Hawsi® Yia-a-bi-in-nu = Yah<ti>-hin -

(unless Aram. *Awsi*)
Yus-su-bi-a-ma = Ho-Yima
(unless Aram. *Oi*-Yama)
k - Yia-ku-vi-ki-nu = Yaho-kin -
(for king Jehoiachin)
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vowel-spellings, in view of writings such as 'ag-bi-ia-a-ma (zero) vs. 'a-ga-
bi-a-ma (vowel) for the initial #yin in ‘Aq(a)b-Yama ‘Protection is Y/Y
protected’. Illustrations from esp. Yahwistic names are provided, except for
Amurru-$ama’ (common West Semitic).

It may happen that the zero and multiple spellings for Hebrew gutturals,
long vowels, and consonant clusters leave the modern scholar with more
than one choice. In principle, l{ai—i[(—lu)—mu—tu, for which no exact biblical
parallel exists, derives from the verb roots G-L-M (> *-L-M) ‘to be young’
(cf. biblical toponym ‘Alemer np2y, Zadok 1988, 67) or H-L-M (cf. the
biblical name Heélem 0o ‘Strength’, Zadok 1979, 31; 1988, 116). More
examples are adduced elsewhere in the chapter (e.g., gatl/gitl-nouns vs.
G pert.; and hirig compaginis vs. 1.sg. genitive suffix).

Babylonisation of Hebrew Names

Babylonian scribes occasionally reinterpreted Yahwistic names through re-
segmentation of name components, assonance, inter-language homophony,
and metathesis. Laurie E. Pearce and Cornelia Wunsch (2014, 28, 42-3, 61,
66) notice four occurrences in the Yahtdu corpus which they analyse in
detail. In all these examples, a fine line distinguishes between Judeans
reshaping their names to recognisable Babylonian forms (perhaps even
with the specific aim of obliterating their Judean identity) and Babylonian
scribes nativising foreign names to approximate Akkadian names.

Spelling and Normalisation

Encoding Hebrew names, transmitted in cuneiform script, in Latin script is
a difficult balancing act. Some scholars avoid the problem by simply citing
the names in their original cuneiform spelling. Otherwise, the choices range
from normalisations that are faithful to the cuneiform form (Amuseh) to
those that are based on historical-linguistic reconstructions (Hawsi®) or
inspired by biblical parallels with its Tiberian vocalisation (Hos&%a ywin);
conventional English renderings thereof (Hosea) are acceptable only for
popularising publications. In any case, conversion rules for Hebrew and
Aramaic names should be the same because they share the same linguistic
features. Consistency is desirable, but probably not always attainable.

Particularly complex is transcribing the divine name, as we do not know
its original Hebrew articulation and the cuneiform transcriptions are many
and confusing. As a result, in the scholarly literature, we find Yama, Yaw,
Yaha, among others. In this contribution, I use Y as an abbreviation of the
Hebrew divine name in English translations, adopting a neutral stance on
this complex issue.
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The Name Material in Babylonian Sources

Text Corpora and Statistics

Babylonian sources with Hebrew names are chiefly administrative and
legal documents from the sixth and fifth centuries BCE that can be
connected to three main types of archives (royal, private, and temple).
Most Hebrew names are recorded in the first two types. Very few occur in
Babylonian temple archives. A couple appear in documents whose archival
context cannot be established. The archival classification provides us with
valuable information on the name-bearers’ socio-economic or legal back-
ground. Remarkably, Hebrew names are absent from the Neo-Babylonian
corpus of historiographic texts. There are also virtually no Hebrew names
in the published corpora of administrative and private letters (except
perhaps for ‘Bugasu in Hackl et al. 2014 no. 216).

Four corpora of cuneciform administrative and legal texts stand out,
described in much detail by Tero Alstola (2020, chps 2—s5), including
bibliographic references to editions and secondary literature. In chrono-
logical order, these are:

(1) The royal archives from Babylon, excavated in Nebuchadnezzar’s
palace, primarily consisting of ration lists (archive N1). They refer
to the Judean king Jehoiachin and his entourage in 591 BCE.

(2) A group of six cuneiform documents, originating from Rassam’s
excavations at Abu Habbah (ancient Sippar), that pertain to the
descendants of Arih, a family of Judean royal merchants in Sippar
in the years 546—493 BCE.

(3) The corpus of c. 200 documents, acquired on the antiquities market,
that were drafted at various villages in the rural area south(-east) of
Nippur over a period of 95 years, from 572 to 477 BCE. The main
villages are Yahadu, Nasar, and Bit-Abi-ram.

(4) The private archive of the Babylonian Murasa family found in situ in
Nippur. It consists of c. 730 documents dated to the second half of
the fifth century BCE (452—413 BCE). Drafted in Nippur-city or in
villages in the nearby countryside, they record the business activities
of the descendants of Muras(, in the course of which they encoun-
tered men of Judean descent, many bearing Yahwistic/Hebrew
names. The Murast archive ‘constitutes the last significant corpus
of cunciform evidence on Judeans in Babylonia. Only a single text
survives from the fourth century BCE’ (Alstola 2020, 222).
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The information that we can draw from these sources is dictated by their
archival and archaeological origin (or lack thereof). They were written by and
chiefly for the Babylonian members of the urban elite. The only exception
seems to be the documents from the environs of Yahiidu. Here, Judeans do
not just appear against the backdrop of other people’s transactions or as an
object, but they are the leading characters, leasing land, paying taxes, etc.
Even so, they are still presented by indigenous Babylonian scribes who, by
recording their foreign names and activities, may have served the royal
administration more than the Judeans. Anyway, no sources written by the
Judean deportees themselves or their descendants survive. A complicating
factor, furthermore, is the incomplete publication of some of the sources, and
the scribes’ limited knowledge of Hebrew grammar and culture.

Among the c. 2,500 names in the Muras archive from Nippur in central
Babylonia, Ran Zadok identified seventy Hebrew names (of which thirty-six
are Yahwistic): less than 3 per cent. He suspects ‘that this may be just an
accident of documentation and it does not necessarily mean that the largest
concentration of Judeans in Babylonia was in the Nippur region’ (Zadok
2002, 63).

In and around Yahadu, approximately 159 individuals with Yahwistic/
Hebrew names can be identified among the roughly 1,000 individuals
recorded in c. 200 documents. This means that about 15 per cent of all
names there are Yahwistic, with the largest concentration of them occurring
in the town of Yahudu itself (c. 35 per cent). Variations in counting occur
among scholars, but the overall picture remains the same (cf. Pearce 2015, 20).

Only a handful of Hebrew names are recorded in Uruk and its region,
while none are mentioned in Ur, so that one may conclude that ‘very few
Judeans resided in southern Babylonia, despite the rich Babylonian docu-
mentation from there’ (e.g., the vast Eanna temple archive from Uruk)
(Zadok 2014, 113; Jursa and Zadok 2020, 21, 28-31).

Judeans with Yahwistic/Hebrew names or patronyms also dwelt in the
capital and in most of the major cities of northern Babylonia (Sippar,
Borsippa, Opis, and Kish). The evidence comes primarily from the royal
administration in Babylon and the mercantile community in Sippar.
Hebrew names are, however, virtually absent from the private archives of
the urbanite North Babylonians and the temple archive of Sippar. For
example, among the 1,035 individuals that can be identified in the Nappahu
family archive from Babylon none bore West Semitic names in general, or
Hebrew names in particular. Similarly, only one Hebrew name pops up
among the 1,130 individuals in the Egibi family archive, and Hebrew names
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are rare in the vast Borsippean family archives. No more than eight Yahwistic
names occur in the thousands of documents from Sippar’s temple.

Typology of Names

Ran Zadok has written extensively on the West Semitic name typology,
and the reader is referred to his studies for details (especially Zadok 1977,
78-170 and Zadok 1988, 21-169). The following sections present
a summary of those formations that are relevant for the study of the
cuneiform Yahwistic names and the linguistically Hebrew profane
names. The examples are illustrative, not exhaustive.

Yahwistic Verbal Sentence Names

Most cuneiform Yahwistic names are verbal sentences, with the name
components predominantly put in the order predicate—subject, and with-
out an object (cf. biblical Yahwistic names).

The verbal predicates display the following characteristics: (1) They are
always in the G-stem, except the Hiphil in Hawsi® ‘He saved’, and a few
disputable cases;* (2) Perfect (¢#) is the norm, with only a few predicates in
the imperfect (ygt; e.g., Yigdal-Yama Y will be(come) great’, Isrib-Yama
Y will propagate’), imperative (e.g., Qi-la-Yama ‘Hope for YI' < Q-W-Y),?
active participle (e.g., Yah(i-ram ‘Y is exalted’, Nati-Yama Y bends down’),
and passive participle (e.g., Hanan-Yama ‘Favoured by Y’); (3) The predi-
cate is always in the 3.sg. (except for those in the imperative), and without
object suffixes or other extensions, a few exceptions notvvithstanding.6

Yahwistic Nominal Sentence Names and Genitive Compound Names

In the Yahwistic nominal sentence names the predicate—subject sequence
prevails. The predicates are all nouns, except for the adjective in ?Asil-Yama
‘Noble is Y. An adjective is also present in 'fu-ub-ia-ma if understood as
Tob-Yama ‘Good is Y’ (rather than Tib-Yama ‘Goodness is Y).

IS

For instance, '$i-li-im-id-ma Y is well-being/Y complcted (G-gatil-perf. with attenuatlon a>i;cf.
biblical Selemyﬂ/:v T07), or Y has made recompense’ (D-stem; cf. biblical Sillem o7%); na—ﬂ/:v—zm -ia
-a-ma ‘Y comforted” (G-gatil-perf.; cf. biblical Napemyih 7nm, or Aramaic D-stem); and 'ig-im-ia
-a-ma from the hollow root Q-W/Y-M, which could either be a G-stem Yaqim-Yama ‘Y will stand
up (vindicate)’ or a Hiphil Yagim-Yama ‘Y will raise’ (cf. names from other hollow verbs, Zadok
1988, 24, 39—40).

See CUSAS 28 77 s.v. Qil-Yama. My transliteration of the name shows the name elements, namely
the verb Q-W-Y + preposition / + divine name. Cf. Biblical Hebrew Qélayih (Zadok 1988, 43).
There is also an interesting parallel in an Aramaic ostracon from Idumea, fourth century BCE: quwh/’/
(Schwiderski 2008, Bd. 1, 723 and Bd. 2, 216 s.v. IdOstr EN:113(4)).

For example, /Jﬂ na-ni--ia-a-ma ‘Y consoled me’, 'i-kin"-ni-a-ma ‘Y manifest yourself to me!’; cf.
non-Yahwistic si-ki-na ‘Manifest yourself)’ with the extension -4 for exhortation.

o

https://doi.org/10.1017/9781009291071.011 Published online by Cambridge University Press


https://doi.org/10.1017/9781009291071.011

150 KATHLEEN ABRAHAM

The distinction between gazl and gizl forms is not always clear, partly
because gatl could become gt/ because of the attenuation # > 7, already in
Biblical Hebrew names, especially after ayin or near liquids and nasals (e.g.,
‘azr> izr, malk > milk). Moreover, the cuneiform scribes may not always have
been aware of; or careful enough about, these differences. They may also have
heard variant pronunciations for the same name from different speakers.

Further noteworthy is the wavering between segholite (CVCC) and
bisyllabic (CVCVC, anaptyctic?) spellings — as, for instance, in the orthog-
raphles of Sid(i)g-Yama ‘Justice is Y’. Thus we have a qzt[ spelling (CVCC)
in 'si-id-qi-id-a-ma along with gitil spellings (CVCVC) in 'si-di-ig-a-ma and
'Si-di-gi-ia-a-ma. As a result, it is hard to determine whether the bisyllabic
spellings in the following names reflect verbal (G gatal-perf.) or nominal
(gatl) predicates: Mal(a)k-Yama ‘Y rules/The king is Y, ‘Az(a)z-Yama ‘Y is
strong/Strength is Y’, ‘Aq(a)b-Yama ‘Y protected/Protection is Y, ‘At(a)l-
Yima ‘Y is pre-eminent/The prince is Y’, Sal(a)m-Yama Y completed/Peace
is Y’, and Yaht-"az(a)r Y helped/Help is Y’.

Uncertainty arises about the exact relationship between the elements in
names such as Sid(i)g-Yama: genitive Y’s justice’ or predicative ‘Y is justice’.

Finally, the choice between a hiriq compaginis or 1.sg. possessive pronoun
cannot be sufficiently determined on the basis of the cunelform orthograph-
ies. For instance, the spellings 'si-di-gi-ia-a-ma and 'si-id-gi-id-a-ma do
not reveal whether we have Sidgi-Yama ‘Justice is Y’ or Sidgi-Yama ‘My
justice is Y.

Yahwistic Interrogative Sentence Names
Under this category falls the name Mi-ka-Yama “Who is like Y?".

Yahwistic Names With a Prepositional Phrase

The name Bad-Yama (‘ba-da-ia-a-ma) ‘In the hand/care of Y’ in a text from
the Murasu archive belongs here, and perhaps also qz(—zl) la-a-ma, " —hu 1-lj-
ia, and 'ia-a-hu-lu-nul nz, if they indeed reflect Hebrew /i ‘for’, respectively, /7
‘for me” and /ini ‘for us’ (CUSAS 28 77, 90; Zadok 1979, 18—19).

Abbreviated Yahwistic Names

Included in this category are one-element names in which the divine name is
shortened by means of suffixes (hypocoristica). Laurie E. Pearce and
Cornelia Wunsch (2014, 20) list the following abbreviated forms of the
final Yahwistic elements: -Ca-a-a, -Ce-e-ia-a-", -Ci-ia-a-", Ci-ial ia, -Cu-ia, -
ia-[a]-’, and -ia-a-’. However, not all names ending in, for instance, -Ci-ial ia
or -Cg-a-a in cuneiform texts are abbreviated Yahwistic names. These
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endings are common hypocoristic endings in Babylonian and West Semitic
onomastics. Accordingly, names such as I/Ja—an -na-ni-ia, pcz -la-ta-a-a,
and 'zab-di-ia are not abbreviated Yahwistic names, unless additional
(con)textual data confirm this.

A clear example is that of Hananni ‘He has been merciful to me’, whose
father bore the Iranian name Udarni. We would not consider him
a worshipper of YHWH in tablet BE 10 84 from the Murast archive, where
his name is spelled ha-an-na-ni-?, were it not for two other tablets from the
same archive where his name is rendered with the theophorlc element fully
spelled Ya-na-nilnu-ia-a-ma ‘Y has been merciful to me’ (BE 9 69; PBS 2/1
107). One of his brothers was called Zabdia (‘zzb-di-ia) ‘Gift: did he have an
abbreviated Yahwistic name — for example, Zabad-Yama ‘Given by/Gift of Y’
(cf. PBS 2/1 208: 'za-bad-ia-a-ma) — or a plain West Semitic one derived from
the root Z-B-D with a hypocoristic ending -i2? Similar illustrative cases of
individuals bearing both a full Yahwistic name and a hypocoristic thereof
derive from the Yahtdu corpus: Bana-Yama (ba-na-a-ma) Y created’, son of
Nubaya, is also known as Bania (ba-ni-ia) ‘He created’; N1r(1) “Yama (‘ni-i-ri-
ia-a-ma) Y’s light/Y is (my) light’, son of "Ahiqar, as Niraya (ni-ir-ra-a, ‘ni-ir-
ra-a-a) ‘Light’; and Samak-Yama (sa-ma-ka-"-a-ma) Y supported’, father of
Rémiitu, as Samakaya (‘sz-ma-ka-a-a) ‘He supported’.”

Finally, the Yahadu and Murasti corpus attest names with an abbrevi-
ated form of the divine name in initial position: 'iz-a-pi-in(-nu), Yah<i>-
hin ‘Y is grace’ and 'pu-si-na-tan"-na, <Ya>hti-natan Y has given’.

Non-Yahwistic Hebrew Names and Hypocoristica

The non-Yahwistic names are typically one element names with(out) hypo-
coristic suffixes, rarely two-element names. The hypocoristic endings are
feminine -4, adjectival -7 > -on, adjectival -y(ya), and ancient suffixes -4, -i/
é, -it, or -i+d (= ia).

There are two categories depending on the predlcate names with an
isolated verbal predicate and those based on nouns. ‘Bariika ‘Blessed’,
Hawsi® ‘He saved’, Hanan(ni) ‘He consoled (me)’, Yamiis ‘He feels/
removes (Zadok 2015b), Natin ‘Given’, Nahim (Ina-ém-um—mu)
‘Consoled’, Satar ‘Hidden/Protected’, and ‘Aqub (Ia—qu—bu) ‘Protected’
belong to the first group. *Askola ‘Bunch of grapes’, Haggay ‘(Born) on
a feast’, Hannan(l/la) ‘Consolation’, Hillumiit Strength Mattania ‘Gift’,
Nahhiam (‘za-ah-hu-um) ‘Consolation’, ‘Aqqub (aq qu-bu) ‘Protection’,

7 Perhaps also Nahim-Yama (lna-aé)-im-ia—a-ma) ‘Y comforted’, son of Sama‘-Yima, also known as
Nahimaya (‘na-ab-hi-im-ma-a), CUSAS 28 72.

https://doi.org/10.1017/9781009291071.011 Published online by Cambridge University Press


https://doi.org/10.1017/9781009291071.011

152 KATHLEEN ABRAHAM

Pal(a)tay ‘Refuge’, Par‘os ‘Flea’, Pusulla ‘Achievement’, Sabbatay ‘(Born)
on Sabbath’, Sama‘on ‘Sound’, and Sapan ‘(Rock) badger’ belong to
the second group, but the line is sometlmes hard to draw due to defective
cuneiform orthographies: for example, 'si-li-im for Sll(l)lm ‘He is (kept)
well’ or Sillim ‘Loan’. Yasub-till(i) ‘(My) Dew will return’® and Yasab- sidq
(1) ‘(My) Justice will return’ are extensions of the first group. For most of
the above-listed names recorded Yahwistic compounds exist.

The nominal patterns are: (1) simple patterns (gazl, gitl, and gazal), (2)
patterns extended by gemination or reduplication of the root consonants
(qall, gittul, qurull, gattil, qirtil, and qartil caritative formations), (3) patterns
extended by prefixes (magqtal), and (4) four-radical nouns. Admittedly, it is
often difficult to determine the exact pattern from the cuneiform orthog—
raphies. Should }m( an)-na-n, /m na(-an)-nu, /m -na-an-ni-*, and ha -an-
na-ni-ia be read Hanan(ni) ‘He has been merciful (to me)’ or Hannan(i/ia)
‘(My) Consolation’? Content-wise, the nominal predicates refer to physical
or mental features, animals, plants, and time of birth.

The isolated verbal predicates are in the G passive particple (garil),
G perf. (gatal), and impf. (yaqrul), D perf. (qiztil), or Hiphil perf. (hagril).

Meticulous linguistic analysis is needed before securely classifying these
names as specifically Hebrew (and not, for instance, Canaanite, Aramaic, or
Phoenician). A case in point is gapén (Ifap—zzn—nu vel sim., Zadok 2002, 12, 42).
It is exclusively Hebrew, because phonetically it is strikingly different from its
Phoenician equivalent where unstressed « shifted to 4, as seen in the name’s
occurrence in Neo-Assyrian sources Isa-pu-nu. From a prosopographical point
of view, it is noteworthy that his father bore a Babylonian name (Bél-étir).
Similar grammatical and prosopographical data may help in the ethno-
linguistic classification of other non-Yahwistic names. However, phonological
rules in particular are tricky as a means to separate Hebrew from other (North)
west Semitic names, in particular Aramaic names.

Female Names

Most Hebrew female names attested in cuneiform originate from the
Yahadu corpus: Yapa'-Yahti Y appeared was the wife of Rapa’Yama
and granddaughter of Samak-Yama; 'Yaht-hin ‘Y is grace’ was the daugh—
ter of “ma-le-% (unclear) and granddaughter of Mi-ka-Yama. Pusulla
‘Achievement’” was a female slave bearing a Hebrew name. ‘Nanaya-kanat

8 More likely Hebrew ‘dew’ (s//) than Aramaic 74/l ‘shadow’, because of the §'in yasib. In Aramalc the
verb would have sounded *yatizh with # as in the female name Neo-/Late Babylonian ‘#u-ba-a (if
derived from the same root).
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‘Nanaya is reliable’, finally, bore a hybrid name that will be discussed in
further detail later in the chapter.

Outside this corpus, only three women with Hebrew names are attested.
Abi-Yama ‘My father is Y’, mentioned in a text w1thout archival context
(Zadok 2002, 45 no. 156), was the daughter of 'i-7i-” (unclear). ‘Bariika
‘Blessed’, a slave and wife of Kusura (Babylonian name), is known from the
Murast archive (EE 100). Yahu dimr(i) Y’s strength/Y is (my) strength’
bore a hybrid name (see #4 in section ‘Hybrid Names’).

Slave Names

Judeans in Yahiidu owned slaves with Babylonian ("Ana- muhh1 -Nanaya-
taklaku), Babylonian—Aramaic (Nanaya bi‘l), and Egyptian (Hutuata)
names, as well as the following Hebrew names: qAbCl(l) -Yaht Y’s servant’,
slave (ardu) of Nir(i)-Yama and his brothers, and Pusulla ‘Achievement’,
slave woman (amtu) of Sidq(i)-Yama. Mentioned in the Murasu archive
from Nippur are the following slaves with Yahwistic names: Yia-a- -hu-lu-ni
(=2 Yahti-lant Y is for us’), slave (ardu) of the Muras(is; Mattan-Yama Y’s
gift’, servant (ardu) of queen Parysatis; Barik-Yama ‘Blessed by Y’, servant
(ardu) of the Iranian official Artabara; and the non-Yahwistic Hebrew
‘Bariika ‘Blessed’, slave woman (amtu) of the Murasis. The following
servant attested in the Murast archive has a Hebrew patronym: Il-yadin
(West Semitic), son of Yada®-Yama Y knew’, servant of prince Artahsar.
Note that several of these men serving Iranian princes and queens or
Iranian noblemen were semi-free servants rather than chattel slaves.

Hybrid Names

Yahwistic names with non-Hebrew predicates are listed here. Nos. 1—3 have
Akkadian predicates, nos. 4—7 Aramaic ones. The predicate in no. 8 can be
Akkadian or Aramaic.’

(1) Three men in Babylonia bore the ‘Beamtenname’ Yaht-sarru-usur ‘Y,
protect the king!”.

(2) Dagal-Yama ‘Y looked (upon)’ is attested in Yahtdu (unless it is
a metathesis of the Hebrew Gadal-Yama Y is/became great’).

(3) Yaht-ahu-ére$ Y has desired a brother’ occurs in an unassigned text
from the Nippur area (Zadok 2016, 547).

? We consider Yahwistic names containing the root -Q-B Hebrew, even though its original
Canaanite-Amorite denotation ‘to protect’ seems to have been lost in Hebrew, whereas it was
retained in Aramaic (Zadok 2018, 171).
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(4) Wébﬁ—dimr(l) Y’s strength/Y is (my) strength’ shows up in the
Ebabbar temple archive (CT 57 700).

(5) Yahd-lagim ‘Y shall raise’ is twice recorded in the Murast archive.

(6) Barik-Yama ‘Blessed by Y occurs in the Yahadu corpus where it is
unambiguously spelled 'ba-ri-ki-ia-a-ma vel sim.

(7)  Yahti-idr Y is help’ from Yahadu, spelled 'iz-a-hu-ii-e-dir (Zadok
2015b).

(8) YahG-nar(i) Y’s flame/Y is a (my) flame’ appears in an unassigned
text from a village ‘presumably not far from Babylon or Borsippa’
(Zadok 2002, 28 no. 9).

One may find hybrid interpretations for several other Yahwistic names, but
they are usually highly speculative, based on misreadings, or otherwise
unconvincing.

Names with foreign deities and generally West Semitic predicates are
excluded from the list, even if the same predicate also appears with
YHWH. It concerns names such as Bél, Nusku, and Adad + ba-rak-ku
lali, Nabl + -a-qa-bi, -na-tan-na, -ta;-ga-bi, -Sa-ma-’, -si-im-ki-’, -ra-pa
-? Sama$ + -pa-il, -ia-da-’, and Bél + ia-a-da-ah. They need to be
thoroughly examined for possible links with Judah or Judean exiles
before they can be considered Hebrew. On that account, at least the
following two anthroponyms are liable candidates. Naniya-kanat
‘Nanaya is reliable’, daughter of ‘Dibbi (unclear), granddaughter of
Dannaya, (son of Salti-il, West Semitic), and sister of Mugallam (West
Semitic) married in Yahtdu in the presence of several men with
Yahwistic/Hebrew names and/or patronyms (Abraham 2005).
"Ur-Milk(i) ‘Milk’s light/Milk is (my) light” is explicitly labelled ‘the

Judean’ in the ration lists from Nebuchadnezzar’s palace (N1 archive).

Elements in Names

The documented Yahwistic names are compound names (two elem-
ents), the non-Yahwistic ones are non-compound (one element, often
with hypocoristic endings). Two individuals from Yahadu with pro-
fane compound names (predicate yasiub + subject) test the above
general rule. The known Akkadian hybrid names typically consist
of three elements.

The sole named deity in Hebrew names is YHWH. In one instance, this
theophoric element interchanged with Bél in the name of the same individ-
ual (see section on ‘Naming Practices’). If Nanaya—kanat who married
a Babylonian man in Yahadu, was indeed of Judean descent, which is likely
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but cannot be proven beyond doubt (Abraham 2005), her name would be
the only Hebrew name that refers to a divinity other than YHWH.

The common nominal elements in Yahwistic names are assembled (in
Hebrew alphabetic order) in Table 9.2. As can be seen, the nominal
elements often express feelings of deliverance, strength, and protection,
or are typical kinship and dependence terms.

The nominal elements in non-Yahwistic names were listed earlier in the

chapter.

Table 9.2 Hebrew nominal elements in Yahwistic personal names

‘ab

“ubl (> “ohl)

*aws (>
*awus)'°

‘ah

“asil

ar (> “or)

batl
gabr
gir

dimr (< dimr,
Aram.)
bl

hinn
tib, tib"*/tob
tall (> till)

yés (or is; yis?)
(wr. Tis-5i-5)

il

malk (> milk)

ma‘eh

‘father’
‘tent’

‘gift’

‘brother’
‘noble’

light’

‘lord’
o

man
‘client’

‘strength’

‘maternal uncle’
(< bal, unless <
hayl “strength’)

‘grace’

‘goodness/good’

‘dew’

‘present (or: man;
salvation)’

‘everything’ (or
verbal)

‘king’ (or verbal)

‘work/deed’

maq(i)n
mattan

nir (Aram./Akk.)

nir
‘abd

‘azz, ‘uzz

Sazr (or ‘izr)

idr (< Yidr, Aram.)
faqb (Aram.?)

Satl

pillpil(h)"

palt (or palit)

sidg

Salm (or silm)

Samr

‘possession’

o, .
gift/creation
‘light, lame’

‘light, lamp’

‘servant’

‘strong/strength’ (or
verbal)

‘help’ (of verbal)

‘help’

‘protection’ (or
verbal)

‘prince’ (or verbal)

‘wonder/
intervention(?)’

‘refuge’

‘righteousness’

‘well-being/peace’
(or verbal)

‘safeguard’ (or
verbal)

‘deliverance’

‘bulwark’

° In "a-mu-us-a-ma, see Zadok (2015a).
" Ypi-li-ia-a-ma, “pi-il-li-ia-ma, vel sim. Despite various proposals (Pearce and Wunsch 2014, 76, with

literature), the name remains enigmatic.
* Jursa and Zadok 2020, 30.
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The Hebrew (West Semitic) verbs in personal names attested in
Babylonian sources are reproduced in Table 9.3. The verbs are cited
according to their root radicals in Hebrew alphabetic order.

Table 9.3 Hebrew verbs in personal names attested in Babylonian texts

-Z-N (G/ ‘to give ear, hear’ S-M-K ‘to support’
Hiph.)
“M-R ‘to say’ S-Z-Z ‘to be strong’
B-N-Y ‘to create’ S-Z-R ‘to help’
B-R-K ‘to bless’ %-Q-B (Aram.?) ‘to protect’
G-D-L ‘to be(come) great’ CT-L ‘to be pre-eminent’
G-L-Y ‘to redeem’ P-D-Y ‘to ransom’
G-M-R ‘to accomplish’ P-L-T ‘to bring into security,
deliver’
D-L-Y ‘to draw out, P-L-L ‘to intervene’
rescue’
Z-B-D ‘to grant’ P-S-L ‘to accomplish’
7Z-K-R ‘to remember’ S-P-Y(?)" ‘to expect for’
H-W-Y ‘to live’ Q-W-Y ‘to hope for’
H-K-Y (G/D) ‘to await, hope for’ Q-W/Y-M (G) ‘to rise, stand up
(vindicate)’
H-N-N ‘to be merciful, Q-w/ ‘to raise’
show favour, Y-M (Hiph.)
console’
H-P-Y (G/D)™* ‘to cover/protect’ Q-N-Y ‘to acquire; create’
H-S-B ‘to consider, value’ Q-T-B (uncl.)
H-T-Y/? ‘to smite’(?)"” R-W/Y-M (G) ‘to be(come) exalted’
Y-D- ‘to know’ R-W/ ‘to lift up’
Y-M (Hiph.)
Y-P- ‘to appear’ R-P-? ‘to heal’
Y-S-¢ (G/Hiph.) ‘to save’ $-G-B ‘to be high’
K-W/Y-L ‘to contain’ S-RY ‘to persevere; judge’
K-W/Y-N (G) ‘to be firm/true’ S-W-B ‘to return’
K-W/ ‘to make firm’ S-K-N ‘to dwell, be manifest’
Y-N (Hiph.)
M-W/Y-S ‘to feel; remove’ S-L-M (G) ‘to be well; to complete’
M-L-K ‘to be king, to rule’ S-L-M (D) ‘to keep well,
recompense’
N-D-B ‘to be generous’ S-M-¢ ‘to hear’
N-H-M (G/D) ‘to comfort’ S-M-R ‘to keep, preserve’
N-T-Y ‘to bend down’ S-N-Y/ ()™ ‘to shine; be exalted’
N-T-N ‘to give’ S-R-B ‘to propagate’
B Pearce and Wunsch 2014, 80.  ** Jursa and Zadok 2020, 28.

' More at PNA 1/, 10 s.v. Abi-hat and Abi-hiti, and Zadok (1979, 20). ' Zadok 1988, 44.
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Naming Practices

Filiation
Men with Hebrew names in the Babylonian sources all have two-tier
filiations, except for those among them who were slaves. They have
a given name followed by a patronym, but lack a family name. The use
of family names could have been quite convenient as identifier in cases
where more than one X son of Y’ was living in the same locality. This rarely
happened in the countryside. In the village Yahadu patronyms were
sufficient to distinguish between the three “Abd(i)-Yahtis who lived there
simultaneously (CUSAS 28 15).

Family names were the prerogative of the indigenous Babylonian popu-
lation and typically borne by its urban elite (see Chapter 4). We do not
expect the deportees from Judah or their descendants to have them. Even
those who settled in cities or worked for institutional households as
merchants and lower administrative clerks remained outside the
Babylonian elite group bearing distinct family names. It does not mean
that the long-established Babylonian urbanites refrained from developing
close business and personal relationships with newcomers from Judah.
They even married their daughters, and we wonder whether Gazanu’s
future children, from his marriage with the Judean bride fKaééz?tya, were
absorbed into his clan and allowed to use their father’s Babylonian family
name (Ararru).”

‘Beamtennamen’

According to the biblical narrative, Daniel and his three friends received
Babylonian (lit. ‘Chaldean’) names by royal decree upon their entry into
the palace so that Daniel, for instance, became Belteshazzar (gx0Y?2).
Daniel’s new name, meaning ‘Béltu, protect the king!” (Béltu-$arru-usur,
in Akkadian), emphasises concern for the Babylonian king’s welfare and
loyalty to the state. It was typically borne by palace or civil servants. This
story reflects a reality well known from Babylonian cuneiform texts (see
Chapter s).

Among the Judean exiles and their descendants living in Yahadu, we
encounter two men named Yah(-Sarru-usur ‘Y, protect the king!”. One was
the son of Nubaya, the other the father of Zakar-Yama Y has remem-
bered’. The same name was borne by a man among the foreign residents in

7 The marriage is discussed by Yigal (Bloch 2014, 127-35).

https://doi.org/10.1017/9781009291071.011 Published online by Cambridge University Press


https://doi.org/10.1017/9781009291071.011

158 KATHLEEN ABRAHAM

Susa. His father had the Akkadian name Sama$-iddin (OECT 10 152,
493 BCE).

These men act as creditors and witnesses in private transactions. We do
not know whether they also worked in the service of the state or were
dependents of the palace household, but it is certainly possible given their
name. Upon entering the palace household or assuming administrative
duties, they changed their name (or had it changed) to names that
expressed their loyalty to the king. However, it is not entirely impossible
that these are birth names. In that case, they are an expression of the
parents’ loyalty to the Babylonian king, and we do not know if the children
eventually became court officials or civil servants as adults.

Double Names, Nicknames, and Name Changes

Babylonian scribes had a fixed formula to describe individuals with
double names: ‘PN, whose (other) name is PN,” (PN, 5z fumsu PN,).
Explicit cases of Judeans in Babylonia with double names are at present
not attested. Yet, several men with Yahwistic names in Yahtadu are
attested under their full and short name (for examples, see the section
‘Abbreviated Yahwistic Names’). In addition, we encounter among the
Judean exiles and their descendants at least one man who changed or had
his name changed. Bél-$arru-usur became Yaht-sarru-usur, in all likeli-
hood for reasons of etiquette against the backdrop of governmental
changes (Pearce 2015, 24-7).

Finally, there is Bana-Yama ‘Y created’, son of Nubaya, who is also
called, or became, Bania in the course of his life. In 532 BCE, and again
in 528 BCE, the scribe Arad-Gula had to write down this man’s name.
At first he wrote 'ba-ni-ia, which is a common orthography for the non-
compound Babylonian name Bania, from the Akkadian noun bini
‘creator’ + hypocoristic suffix -iz. Had he not recognised the theophoric
element, invented a unique orthography for it (-iz), or did he
Babylonise the Hebrew name? Or, did Bana-Yama, when asked for his
name, abbreviate it to Bania to make it sound more Babylonian (and
perhaps even obliterate his Judean identity?). Four years later, when
writing 'ba-na-a-ma Arad-Gula clearly understood it as a compound
name composed of the root B-N-Y in the G gazal-perf. (// Biblical
Hebrew banah) ‘he created’ + the divine name, now spelled in one of the
conventional orthographies -z-ma. Alternatively, Bana-Yama had two
names simultaneously: a long theophoric one (formal?), and an abbre-
viated one (nickname?) which happened to sound very Babylonian.
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Programmatic or Symbolic Names

YVia-a-su-bu, son of ‘ha-ka-a (PBS 2/1 85:2-3), are short(ened) Hebrew
names, the first one similar to biblical Yastib (2w) ‘He will return’, from
the root S-W/Y-B, the second one probably a hypocoristic form of biblical
Hikalyah (m721) “Wait for Y!', from the root H-K-Y. This being the case,
‘these names may express the expectations of the exiles for their repatri-
ation’ (Zadok 1979, 18). The same hopes are expressed in the imperative
Yahwistic names Sibna-Yama ($u-bu-nu-ia-a-ma) Y, return (urgently)?,
Qi-li-Yama ‘Hope for Y (Q-W-Y), and perhaps also 'si-pa--ia-a-ma
(<? S-P-Y) “Expect (for) YI'."*

Biblical Names

Almost all Yahwistic/Hebrew names in cuneiform texts from first-
millennium BCE Babylonia surface in the Bible in one form or another.
The same verbs and nouns are productive in biblical name-giving, a few
exceptions notwithstanding (e.g., M-W/Y-S, N-T-Y, S-N-Y’, S-G-B, biil,
’askol, sir).

With the help of the handy list by Laurie E. Pearce and Cornelia
Wunsch (2014, 308-11), similarities and differences become easily appar-
ent, although the lack of vocalisation for the biblical names hinders the
comparison. Moreover, it is limited to Yahwistic names and sets out from
attestation in Yahtdu, or in Yahtidu and Muras{, so that names attested in
Muras alone or in other sources (e.g., the ration lists from Babylon’s N1
archive) remain unnoticed.

Additional useful tools for comparative research are available in Zadok
1988, such as the list of roots productive in biblical name-giving (pp. 350—5)
and the list of biblical names in cuneiform sources from the first millen-
nium BCE (both Neo-Assyrian and Neo-/Late Babylonian; pp. 459—64).

The most common differences between the biblical names and their
cuneiform parallels regard sequence, vowel pattern, and predicate typ-
ology. Two examples from among many are: cuneiform Yah-‘az Y is
strong/strength’ (G perf. or gazl noun) vs. biblical ‘Uzziyah() (3)m1y ‘My
strength is Y (qut/ noun); and ‘Agab-Yama or Yama-‘aqab ‘Y protected’
(G pert.) and ‘Agb(1)-Yama ‘(My) protection is Y’ (ga#/ noun) vs. Ya‘iqob
2Py ‘He will protect’ (G impf., without YHWH). Further note that the

comparison sometimes requires either replacing the Yahwistic theophoric

8 For these names, see Zadok (1988, 306) (§ 721435); CUSAS 28 20, 22, 23; TMH 2/3 123:9 (Pearce and
Wunsch 2014, 80). Interestingly, the Aramaic-speaking Jewish community in Elephantine had
similar aspirations (splyh, sbnyh, and yswb, Schwiderski 2008, 377, 712, 766).
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element in the cuneiform name with ?El or “ab, or omitting it altogether, so
that cuneiform *Uhl(i)-Yama ‘A (My) tent is Y/Y’s tent’ can be compared
with biblical ?Oholi’ab a8°%;7% ‘My tent is the father’, Qana-Yama Y
acquired’ with Elqanah m1p%% ‘El acquired’, and Yaht-hin Y is grace’
with Hén 17 ‘Grace’.

Socio-Onomastics

Socio-Economic Profile

Bearers of Yahwistic/Hebrew names in Babylonia in the long sixth century
constituted a heterogeneous socio-economic group. The majority was
linked in one way or another to the palatial sector, mostly implicitly,
though sometimes explicitly. Upon arrival in Babylonia, they were inte-
grated in the state’s land-for-service development programme. They
received a plot of land in underdeveloped areas against the payment of
various imposts and the performance of military and civil service. In this
manner, they could invest in their own livelihood, and at the same time
provide the state with staple crops, cash income, and cheap labour. This
was the destiny of the Judeans living in the environs of Yahadu in the sixth
and early fifth centuries BCE. A similar type of semi-dependent Judean
landholders shows up in the Murast archive of the late fifth century, but
new types emerge. Judeans are now also attested as owners of private land,
as minor officials in the service of royalty and high officials, and probably
even as entrepreneurs in the land-for-service sector, like the Murasis, or as
their business partner.

In the capital Babylon deportees from Judah were detained in official
custody. Among them we find king Jehoiachin, his five sons (without their
names), seven men with Yahwistic names, and a group of unnamed
courtiers (52 rési) from Judah. They received oil rations from the store-
rooms in Nebuchadnezzar’s palace or assisted in their distribution.

About 60 km north of Babylon, in the port city of Sippar, Judeans with
Yahwistic/Hebrew names or patronyms were active members of the local
merchant community (Alstola 2017). The better known are the descend-
ants of Arih: his four sons, of whom two had Yahwistic names, and his five
grandchildren, children of his son Hawsi®, with Babylonian names. They
traded in gold with the local temple and, in their function of ‘royal
merchants’, most likely partook in international, long-distance trade.
Their social network consisted of fellow Judeans and merchants, but also
of members of long-established Babylonian priestly families.
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A few Judeans were dependants of Babylonian temples or were hired by
the temples to farm its lands.

For many of the recorded Judeans we remain in the dark as to their
socio-economic whereabouts, because they appear among the witnesses of
contracts and thus played no more than a passive role in the transactions.

Almost all the recorded Judeans are freemen, or at least belonged to the
class of the semi-free population in Babylonia. Attached to the land-for-
service system, the state and its representatives controlled them and
exploited their labour quite extensively, but they were not chattel
slaves (Bloch 2017). Some of them served the local or state administration
as minor officials and ‘as such they were responsible for collecting taxes,
organising work and military service, and ensuring the efficient cultivation
of royal lands’ (Alstola 2020, 261).

Courtiers ($z rés sarri) and scribes trained in the Aramaic language and
script (sépiru) were recruited from among the Judean deportees to work in
Nebuchadnezzar’s palace. Later, we also find such scribes among the
Judeans in Nippur. Bloch (2018, 2912, 379—97) identified five men with
Yahwistic names and two with Yahwistic patronyms bearing the title sépiru
among the Muras( tablets. Other professions occupied by Judeans, such as
fishermen and herdsmen, are adduced by Zadok in his various studies
(mainly Zadok 1979 and 2002).

Names As Carriers of Identity

Family trees contain valuable information on acculturation among the Judean
exiles and their descendants. The family of Samak-Yama in Yahadu stuck to
the tradition of its ancestors, and over three generations all recorded members
received Hebrew names: Samak-Yama — Rapa’Yama — ‘Ahiqam (West
Semitic) — Nlr(l)—Yama, Haggay, Yaht-‘az, Yah(-‘izri, and Yaht-$af. The
family tree of the bride Kasiaya in Sippar reveals a different situation (Bloch
2014). She and her four siblings had Babylonian names, but going up the tree
we see a mixture of YahWIStlc/ Hebrew and Babylonian names. Her father was
Hawsi, her mother ‘Gudaditu (Hebrew—Aramaic). Hawsi® had three broth-
es, two with Babylonian names, one with a Yahwistic name. Their father,
‘Ka&aya’s grandfather, went by the name Arih (Hebrew—Aramaic). The
family tree of ?Ahiqar bears witness to still another tendency — namely, to
return to Yahwistic names after two generations bearing Akkadian and West
Semitic names (Alstola 2020, 120).
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Further Reading

A treasure trove, and an indispensable tool for the study of cuneiform parallels of
biblical names, is Ran Zadok’s monumental study 7he Pre-Hellenistic Israelite
Anthroponymy and Prosopography (1988). The rich onomastic material from the
Yahadu corpus is conveniently summarised in Laurie E. Pearce and Cornelia
Wunsch (2014, 33-93). They use the siglum B to highlight biblical counterparts.
Their index on pp. 30811 lists ‘Yahwistic Names Appearing in the Al-Yahadu,
Murast, and Biblical Corpus’. Earlier comparative lists are by Michael D. Coogan
(1976) and Alan Millard (2013, 843—4).

Paper editions of texts mentioning Judeans are offered by Abraham (2005 and
2007), Yigal Bloch (2014), Guillaume Cardascia (1951), Veysel Donbaz and
Matthew W. Stolper (1997), Francis Joannés and André Lemaire (1999), Laurie
E. Pearce and Cornelia Wunsch (2014), Matthew W. Stolper (1985), and Ernst
F. Weidner (1939). See also the new edition by C. Wunsch (BaAr 6). Several digital
platforms offer online access to the text corpora and the prosopographical data:

o Achemenet, www.achemenet.com/

e CTIJ] = Cuneiform Texts mentioning Israelites, Judeans, and related
population groups, http://oracc.museum.upenn.edu/ctij/

*  NaBuCCo = The Neo-Babylonian Cuneiform Corpus, https://nabucco
.acdh.oeaw.ac.at/

*  Prosobab = Prosopography of Babylonia (c. 620330 BCE), https://pr
osobab.leidenuniv.nl/

*  Prosopographical Database of Judeans in the Murasii Archive, https://rese
archportal.helsinki.fi/en/datasets/prosopographical-database-of-judeans-
in-the-murasti-archive/projects/

e Prosopographical Database of Yahudu and Its Surroundings, https://research
portal.helsinki.fi/en/datasets/prosopographical-database-of-yahudu-and-

its-surroundings

Corrigenda et addenda to CUSAS 28 (Pearce and Wunsch 2014), the major
source for Hebrew names:

e Abraham, K., M. Jursa, and Y. Levavi 2018. ‘Further Collations to
CUSAS 28, Nouvelles Assyriologiques Bréves et Utilitaires 2018/53.

e Pearce L. E. and C. Wunsch, Additions and Correction section in
CUSAS 28’s webpage, http://cuneiform.library.cornell.edu/publica
tions/documents-judean-exiles-and-west-semites-babylonia-collection
-david-sofer-cusas-28

* Pearce, L. E. Corrigenda to CUSAS 28, https://www.academia.edu/10981
661/_2015_Corrigenda_to_ CUSAS_28._appearing_in_second_press_run
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*  Waerzeggers, C. 2015. ‘Review of L. E. Pearce and C. Wunsch 2014.
Documents of Judean Exiles and West Semites in Babylonia in the
Collection of David’, STRATA. Bulletin of the Anglo-Israel
Archaeological Society 33, 179—94.

* Waerzeggers, C. 2017. ‘Collations of CUSAS 28, Nouvelles
Assyriologiques Bréves er Utilitaires 2017/86.
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