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  Extract
  In this article I shall discuss a subject which, to my knowledge, has never been considered before – namely, whether Jude 5–7 presents Jesus as the Angel of the Lord. A final solution to the vexed problem of the varia lectio (or variae lectiones) in v. 5 is not of paramount importance in the following pages, for even if it could be agreed that (ò) κύρως was the original reading, it would have to be explained why a copyist could feel able to substitute ΊησοṺς for ‘Kyrios’. Some see ‘Jesus’ as the result of a mere ‘transcriptional oversight (―KC being taken for ―IC)’, but text-critical conjectures are to be dismissed if a reading can be given a reasonable meaning, and the same principle would have to apply to an assumed substitution.
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[73]

 [73] Ch. 73. The identification of the Angel being welded with the Pillar as Michael is also found in the Acts of Andrew and Matthias ch. 30.



 
 
[74]

 [74] It is possible that the ‘Angel of the Presence’ who is said to have gone ‘before the host of Israel’ in Jub 1.29 is Michael, since this angel also is held to have vouchsafed a special revelation to Moses on Mt. Sinai. For Michael being ascribed with the latter function, see Lueken, W., Michael (Göttingen: Vandenhoeck & Ruprecht, 1898) 18–19Google Scholar; cf. 105. In his book on the archangel Michael in Judaism and Christianity, Lueken does not cite Aphraates’ Tract on Fasting, where the angel in Exod 23. 20–21 and Josh 5. 14 is identified as Michael. It is generally accepted that Jewish Chris tian – and ultimately Jewish – influence is conspicuous in this author.



 
 
[75]

 [75] Talbert, ‘Myth’, does not notice Sir's association of Wisdom with the Pillar/Angel of the Lord.



 
 
[76]

 [76] 10.15, 17–19; adapting the translation in APOT I.



 
 
[77]

 [77] The Bible attributes the destruction of the Egyptian army at the Sea ‘to God; see Exod 14. 24–15. 10, 19, 21. However, the oldest rabbinic refutations of the heresy characterized by the phrase ‘two powers (in heaven)’ suggest that the description of YHWH as a ‘man of war’ in Exod 15. 3 was fundamental for the heretical derivation of the second power; see Segal, A. F., Two Powers in Heaven (Studies in Judaism in Late Antiquity 25; Leiden: Brill, 1977) 33–47, 52–9.Google Scholar In Samaritanism the Glory, that is, the Angel of the Lord, is credited with the annihilation of the Egyptian army; see Memar Marqah III.5 and the discussion by Fossum, , Name 227–8.Google Scholar



 
 
[78]

 [78] Cf. vv. 17 and 21, ‘our Lord Jesus Christ’, and v. 25, ‘Jesus Christ, our Lord’.



 
 
[79]

 [79] It is true that ‘Kyrios’ always appears with the article when it is accompanied by the words ‘Jesus Christ’, whereas the article before ‘Kyrios’ in v. 5 is probably secondary. However, as pointed out by Hanson, A. Tyrrell, Jesus Christ in the Old Testament (London: SPCK, 1965)Google Scholar, who thinks that even if ‘Jesus’ is not the original reading, ‘it may well be a correct gloss’ (137), the two other occurrences of ‘Kyrios’ without the article are in quotations, viz, in vv. 9 and 14. Moreover, as has been seen above, the Kyrios in v. 14 is apparently the Son.
 Accepting the reading ‘Kyrios’, Zahn, Th., Einleitung in das Neue Testament (2 vols.; Leipzig: Deichert, 1899) 2. 82–3Google Scholar, 89, was able to interpret this as a name of Jesus by taking τò δεύτερον to refer to a second act of destruction, namely that of Jerusalem, and assuming that the first as well as the second act of punishment (with their respective preceding acts of redemption) had been effected by the same ‘Lord’, even Jesus. For a refutation of Zahn's laborious exegesis, see Maier, F., ‘Zur Erklarung des Judasbriefes (Jud 5)’, BZ 2 (1904) 396–7.Google Scholar Some commentators– e.g. Schelkie, Petrusbriefe 154, n. 2 – think that the reading ‘Jesus’ may imply that the destruction of Jerusalem is hinted at, but – even if this might be right – the origination of the reading cannot be explained by this construal. It is generally agreed that τò δεύτερον means ‘the next time’, ‘afterwards’.
 Bigg, C., The Epistle of St. Peter and St. Jude (ICC; Edinburgh: Clark, 1901 and reprints)Google Scholar, who chooses the reading ‘Kyrios’, says: ‘By “the Lord” is no doubt meant Christ’ (328). He refers to 1 Cor 10. 4, 9, where, however, the Son is not called ‘Kyrios’. Hanson, Tyrrell, Jesus Christ 137–8Google Scholar, refers to Heb chs. 3–4 as well as to 1 Cor ch. 10; but, even if we would be justified in taking Heb 3. 3, 6 to mean that the Son was ‘envisaged as active’ in the events of the wilderness period in a similar way to what is the case in 1 Cor ch. 10, it must be pointed out that the author of Hebrews does not call the Son ‘Kyrios’ in this context. Grundmann, Brief 33, also considers it possible that ‘Kyrios’ in Jude 5 denotes the pre-existent Son.



 
 
[79]

 [79] Metzger and Wikgren, in Metzger,  et al. , Commentary 726.Google Scholar The reading was espoused by J. J. Griesbach in the second half of the eighteenth century and adopted by K. Lachmann in his edition of 1831. The first and second edition of the Greek New Testament of the United Bible Societies also represent this reading.



 
 
[81]

 [81] Metzger,  et al. Commentary 726.Google Scholar



 
 
[82]

 [82] In the previous century, there were some scholars who defended the reading ‘Jesusτ by explaining τò δεύτερον as alluding to a second deliverance, namely that through Jesus, and άπώλεσεν as referring to the ensuing destruction of Jerusalem. For a refutation of this exegesis, see Spitta, , Brief 320.Google Scholar Cf. also above, n. 79.



 
 
[83]

 [83] Wohlenberg, D. G., Der erste und zweite Petrusbrief und der Judasbrief (Kommentar zum Neuen Testament 15; Leipzig: Deichert, 1915) 291Google Scholar, asserts that ‘Kyrios’ can be explained as an interpretation of the reading ‘Jesus’, which faultily might have been taken to denote Joshua. But in that case we should expect ‘Kyrios Jesus’, as is read by both Didymus and Origen; see above, n. 7.



 
 
[84]

 [84] Several months after this article was submitted, Professor Martin Hengel directed my attention to a fragmentary papyrus text published by Benoit, P., ‘Fragment d'une prière contre les esprits im purs?’, RB 58 (1951) 549–65.Google Scholar A conscientious rendering and translation of this text, the first part of which appears to be related to Jude 5–6, would entail a comprehensive grammatical discussion which cannot be undertaken here. However, a summary of the general contents of the beginning of the text might not be tedious.
 The text begins by urging God to send the angel who led the people through the desert and later appeared to Joshua. Then the prayer mentions the fate of the fallen souls, alluding to the passages from 1 Enoch ch. 10 which have been quoted and discussed above, p. 232. As considered by Benoit, it would not seem entirely impossible that it is even the Angel of Exodus who is regarded as the one who has thrown the sinners into the abyss. In any case, the prayer collocates the rescue of the people out of Egypt by the Angel of the Lord and the flinging of the evil ones into the underworld, an act which was known to have been performed by the chief angel. The papyrus may thus be taken as further evidence to the effect that Jude 5–7 regards Jesus as the Angel of the Lord, since Jude concomitantly accred its Jesus with the acts of delivering the people out of Egypt and imprisoning the evil angels.
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