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  Abstract
  The prima facie sense of the assertion of Hebrews 9.23 that the heavenly things themselves needed to be cleansed is often rejected as fantastic or preposterous. Consequently, the verse is often read as describing the cleansing of conscience or the inauguration, not purification, of the heavenly tabernacle. Both interpretations are critiqued here. Positively, this essay argues that in Heb 9.23 Christ's sacrifice cleanses the tabernacle in heaven from antecedent defilement in order to inaugurate the new covenant cult. I argue that the structure of 9.23–8 and the manner in which Hebrews appropriates both cult inauguration and Yom Kippur support this conclusion.


 


   
  Keywords
 HebrewsDay of Atonementsacrificepurityheavenly tabernacle
 

  
	
Type

	Articles


 	
Information

	New Testament Studies
  
,
Volume 62
  
,
Issue 4
  , October 2016  , pp. 569 - 587 
 DOI: https://doi.org/10.1017/S0028688516000199
 [Opens in a new window]
 
  


   	
Copyright

	
Copyright © Cambridge University Press 2016 




 Access options
 Get access to the full version of this content by using one of the access options below. (Log in options will check for institutional or personal access. Content may require purchase if you do not have access.)  


    
 References
  
 
1

 1

Moffatt, J., A Critical and Exegetical Commentary on the Epistle to the Hebrews (ICC 40; Edinburgh: T&T Clark, 1924) 132
Google Scholar; 
Schenck, K. L., Cosmology and Eschatology in Hebrews: The Settings of the Sacrifice (SNTSMS 143; Cambridge: Cambridge University Press, 2007) 168
Google Scholar; 
Montefiore, H., A Commentary on the Epistle to the Hebrews (BNTC; London: Adam & Charles Black, 1964) 160
Google Scholar.



 
 
2

 2 The most detailed recent treatments are 
MacLeod, D. J., ‘The Cleansing of the True Tabernacle’, BibSac
152 (1995) 60–71
Google Scholar; 
Gäbel, G., Die Kulttheologie des Hebräerbriefes: Eine exegetisch-religionsgeschichtliche Studie (WUNT ii/212; Tübingen: Mohr Siebeck, 2006) 419–24Google Scholar; B. J. Ribbens, ‘Levitical Sacrifice and Heavenly Cult in Hebrews’ (Ph.D. diss., Wheaton College, 2013) 161–6.



 
 
3

 3 Cf. the nine views identified by MacLeod, ‘Cleansing,’ 63–70.



 
 
4

 4

Vanhoye, A., Prêtres anciens, prêtre nouveau selon le Nouveau Testament (Parole de Dieu; Paris: Éditions du Seuil, 1980) 231
Google Scholar (‘l’évangile chrétien et de l’Église’); 
Loader, W. R. G., Sohn und Hoherpriester: Eine traditionsgeschichtliche Untersuchung zur Christologie des Hebräerbriefes (WMANT 53; Neukirchen-Vluyn: Neukirchener, 1981) 169–70Google Scholar; 
Attridge, H. W., Hebrews: A Commentary on the Epistle to the Hebrews (Hermeneia; Minneapolis: Fortress, 1989) 260–2Google Scholar; 
Bruce, F. F., The Epistle to the Hebrews (rev. edn; NICNT; Grand Rapids: Eerdmans, 1990) 228–9Google Scholar; Schenck, Cosmology, 168; 
Backhaus, K., Der Hebräerbrief (RNT; Regensburg: Friedrich Pustet, 2009) 335–6Google Scholar.



 
 
5

 5

Lünemann, G., Kritisch exegetisches Handbuch über den Hebräerbrief (KEK 134; Göttingen: Vandenhoeck & Ruprecht, 1878) 301–3Google Scholar; 
Spicq, C., L’Épître aux Hébreux: ii. Commentaire (EBib; Paris: Gabalda, 1953) 266–7Google Scholar; 
Hurst, L. D., The Epistle to the Hebrews: Its Background of Thought (SNTSMS 65; Cambridge: Cambridge University Press, 1990) 38–9Google Scholar.



 
 
6

 6

Braun, H., An die Hebräer (HNT 14; Tübingen: Mohr Siebeck, 1984) 281
Google Scholar; 
Lane, W. L., Hebrews (WBC 47A–B; Dallas: Word, 1991) 246–7Google Scholar; 
Koester, C. R., Hebrews: A New Translation with Introduction and Commentary (AB 36; New York: Doubleday, 2001) 421
Google Scholar, 427; 
Karrer, M., Der Brief an die Hebräer: Kapitel 5,11–13,25 (ÖTK 20/2; Gütersloh: Gütersloher, 2008) 166–7Google Scholar.



 
 
7

 7

Kraus, W., Der Tod Jesu als Heiligtumsweihe: Eine Untersuchung zum Umfeld der Sühnevorstellung in Römer 3,25–26a (WMANT 66; Neukirchen-Vluyn: Neukirchener, 1991) 238–45Google Scholar; Gäbel, Kulttheologie, 418–24; 
Moffitt, D. M., Atonement and the Logic of Resurrection in the Epistle to the Hebrews (NovTSup 141; Leiden: Brill, 2011) 225–6Google Scholar; Ribbens, ‘Heavenly Cult’, 161–6.



 
 
8

 8 Since Hebrews emphatically insists on the singularity of Christ's sacrifice, the plural θυσίαις is surprising. Most scholars explain it as either generic, a ‘plural of category’, or as attraction to τούτοις. For generic, see Spicq, Hébreux, ii.266; Attridge, Hebrews, 261; 
Grässer, E., An die Hebräer: 2. Teilband, Hebr 7,1–10,18 (EKK 17/2; Zurich: Benziger, 1993) 188
Google Scholar. 
Young, Attraction: N. H., ‘The Gospel according to Hebrews 9’, NTS
27 (1981) 206
Google Scholar; Lane, Hebrews, 247.



 
 
9

 9 The term has this sense in Aquila's translation of Deut 4.17 and Ezek 8.10. In the former, ὑπόδειγμα refers to idols as the ‘likeness’ of animals and birds; in the latter, Ezekiel sees the likenesses of ‘creeping things and loathsome beasts’ engraved on the sanctuary walls. These references are noted by Attridge, Hebrews, 219 n. 41; Gäbel, Kulttheologie, 241 n. 122. Hence, although Hurst, Background, 13 may be technically correct that there is no instance in Hellenistic literature in which ὑπόδειγμα has the precise sense of ‘copy’, his broader point is undermined by these two instances that depict a mimetic likeness between a crafted object and that on which it is patterned.



 
 
10

 10 In support of the idea that the use of Exod 25.40 in Heb 8.5 evidences a conception of a tabernacle extant in heaven, see e.g. 
Löhr, H., ‘“Umriß”und“Schatten”: Bemerkungen zur Zitierung von Ex 25,40 in Hebr 8’, ZNW
84 (1993) 221–4Google Scholar; Gäbel, Kulttheologie, 241–4; 
Moore, N. J., Repetition in Hebrews: Plurality and Singularity in the Letter to the Hebrews, its Ancient Context, and the Early Church (WUNT ii/388; Tübingen: Mohr Siebeck, 2015) 152–3CrossRefGoogle Scholar; contra e.g. 
Laub, F., ‘Ein für allemal hineingegangen in das Allerheiligste' (Hebr 9,12) – Zum Verständnis des Kreuzestodes im Hebraërbrief’, BZ
35 (1991) 72
Google Scholar.



 
 
11

 11 Given that 9.23b consists of a verbless clause, καθαρίζεσθαι should be understood as implied from 9.23a. So e.g. Braun, Hebräer, 280; Kraus, Heiligtumsweihe, 243; Gäbel, Kulttheologie, 420.



 
 
12

 12 This structural analysis attempts to fill a gap noted by Gäbel, Kulttheologie, 297: ‘Eine begründete Kompositionanalyse zu v. 24–28 liegt bisher nicht vor.’ In Fig. 1, indentation represents either conceptual or grammatical subordination. For instance, I have indented 9.25–6a (ii.C–ii.C.2) to match the subordinate infinitival clause of 9.24b (ii.B.1), since the clause on which the two subsequent subordinate clauses depend is itself a subordinate clause (ἵνα plus the subjunctive προσφέρῃ) that depends on the main verb εἰσῆλθεν in 9.24a.



 
 
13

 13 BDAG, 743.



 
 
14

 14 Cf. Braun, Hebräer, 281, who, grouping 9.27–8 with 9.25–6, calls 9.24–8 the ‘doppelte erläuternde Weiterführung’ of κρείττοσιν in 9.23. Similarly Spicq, Hébreux, ii.267; Lane, Hebrews, 248–9; 
Weiss, H.-F., Der Brief an die Hebräer (KEK 1315; Göttingen: Vandenhoeck & Ruprecht, 1991) 485
Google Scholar; Grässer, Hebräer 2, 190; Gäbel, Kulttheologie, 420.



 
 
15

 15 So e.g. Moffatt, Hebrews, 131; Attridge, Hebrews, 260; 
Bénétreau, S., L’Épître aux Hébreux, vol. ii (Commentaire Évangélique de la Bible; Vaux-sur-Seine: Édifac, 1990) 91
Google Scholar; Lane, Hebrews, 247; Grässer, Hebräer 2, 186; 
deSilva, D. A., Perseverance in Gratitude: A Socio-Rhetorical Commentary on the Epistle ‘to the Hebrews’ (Grand Rapids: Eerdmans, 2000) 311
Google Scholar; 
O'Brien, P. T., The Letter to the Hebrews (PNTC; Grand Rapids: Eerdmans, 2010) 335
Google Scholar; and the editors of the NA28.



 
 
16

 16

Vanhoye, A., La structure littéraire de l’Épitre aux Hébreux (Paris: Desclée de Brower, 1963) 152
Google Scholar, 154. Similarly Weiss, Hebräer, 485; Koester, Hebrews, 427; Gäbel, Kulttheologie, 295, 420. In principle, this obscures the link between the ‘better sacrifice’ of 9.23 and its elaboration in 9.24–6, though Weiss and Gäbel nevertheless perceive the thematic connection.



 
 
17

 17 This analysis also rules out the structural proposals of 
Cockerill, G. L., ‘Structure and Interpretation in Hebrews 8:1–10:18: A Symphony in Three Movements’, BBR
11 (2001) 192–4Google Scholar (cf. id., 
The Epistle to the Hebrews (NICNT; Grand Rapids: Eerdmans, 2012) 419–20Google Scholar) and 
Ounsworth, R., Joshua Typology in the New Testament (WUNT ii/328; Tübingen: Mohr Siebeck, 2012) 155–6Google Scholar, who both propose that the new section begins with 9.25. In addition to obscuring the manner in which 9.24–6 elaborates 9.23, their proposals founder on the insurmountable difficulty of beginning a new section in the middle of a sentence, which both writers overlook.



 
 
18

 18 Hurst, Background, 38. See §2.3 below.



 
 
19

 19 M. R. D'Angelo notes both moves: ‘The most striking element of the revision is that the inauguration of the covenant and the inauguration of the tent and the worship have become a single event’, and, ‘Thus the purpose of the blood in the ceremony is refocused … in Hebrews the blood of the covenant is a cleansing’ (Moses in the Letter to the Hebrews (SBLDS 42; Atlanta: Scholars Press, 1979) 244, 246)Google Scholar. Similarly Gäbel, Kulttheologie, 407: ‘Hebr hat den als Reinigungsritual verstandenen Bundesschluss (Ex 24) und die Heiligtumsweihe (Ex 40) zu einem einzigen Kultakt zusammengefasst.’



 
 
20

 20 In 1 Kgdms 11.14 the verb describes the renewal of the kingdom, in 3 Kgdms 8.63 and 2 Chr 8.5 the dedication of the temple, and in 1 Macc 4.36, 54, 57 and 5.1 the (re)dedication of the sanctuary.



 
 
21

 21 Similarly Koester, Hebrews, 418.



 
 
22

 22 E.g. Attridge, Hebrews, 258; Weiss, Hebräer, 481; Koester, Hebrews, 420; Backhaus, Hebräerbrief, 331.



 
 
23

 23 My treatment of both passages, including the translation of Exod 29.36–7 given here, is informed by 
Gane, R., Cult and Character: Purification Offerings, Day of Atonement, and Theodicy (Winona Lake, IN: Eisenbrauns, 2005) 130–3Google Scholar, 140–1. For similar analyses of Lev 8.15, see e.g. 
Milgrom, J., Leviticus 1–16: A New Translation with Introduction and Commentary (AB 3; New York: Doubleday, 1991) 521–2Google Scholar; 
Gorman, F. H., The Ideology of Ritual: Space, Time and Status in the Priestly Theology (JSOTSup 91; Sheffield: JSOT, 1990) 122–3Google Scholar. For similar treatments of Exod 29.36–7, see Milgrom, Leviticus 1–16, 278–9; 
Sarna, N. M., Exodus (JPSTC; Philadelphia: Jewish Publication Society, 1991) 191
Google Scholar.



 
 
24

 24 Cf. Josephus, Ant. 3.206, who does precisely this in his narration of the consecration of the tent and the priesthood.



 
 
25

 25

Ellingworth, P., The Epistle to the Hebrews: A Commentary on the Greek Text (NIGTC; Grand Rapids: Eerdmans, 1993) 468
Google Scholar.



 
 
26

 26 E.g. 
Elliger, K., Leviticus (HAT 4; Tübingen: J. C. B. Mohr (Paul Siebeck), 1966) 214
Google Scholar; 
Milgrom, J., ‘Israel's Sanctuary: The Priestly “Picture of Dorian Gray”’, RB
83 (1976): 390–99Google Scholar; Gorman, Ideology, 51–52, 55, 61–102; 
Jürgens, Benedikt, Heiligkeit und Versöhnung: Levitikus 16 in seinem literarischen Kontext (HBS 28; Freiburg: Herder, 2001) 108–9Google Scholar; 
Dennis, J., ‘The Function of the חטאת Sacrifice: An Evaluation of the View of Jacob Milgrom’, ETL
78 (2002) 115, 125–6Google Scholar; Gane, Cult, 133–6, 144–62, 217–41; 
Nihan, C., From Priestly Torah to Pentateuch: A Study in the Composition of the Book of Leviticus (FAT ii/25; Tübingen: Mohr Siebeck, 2007) 370–5Google Scholar.



 
 
27

 27 That this understanding was shared by the LXX translator of Leviticus is evident in his rendering of וכפר על־הקדש in 16.16 as καὶ ἐξιλάσεται τὸ ἅγιον. Cf. the similar direct object constructions in 16.20 and 16.33, and the comments of 
Wevers, J. W., Notes on the Greek Text of Leviticus (SCS 44; Atlanta: Scholars, 1997) 249
Google Scholar, 251. That Hebrews’ portrayal of Yom Kippur was influenced by a Greek version of Leviticus in substantial continuity with modern editions is suggested by the near-verbatim quotation of Lev 16.27 in Heb 13.11, as well as by its use of ἅγια to denote the Holy of Holies and σκηνή to denote the tabernacle as a whole (8.2, 5; 9.8, 11, 12, 21, 24, 25; 13.11), which seems influenced by Lev 16.20 LXX. For the latter point, see 
Hofius, O., Der Vorhang vor dem Thron Gottes: Eine exegetisch-religionsgeschichtliche Untersuchung zu Hebräer 6,19f und 10,19f (WUNT 14; Tübingen: Mohr Siebeck, 1972) 57
Google Scholar.



 
 
28

 28 For discussion of the ways in which 9.24–8 (esp. 9.24–6) draws on Yom Kippur and intersects with Hebrews’ depiction and use of the rite elsewhere, see Gäbel, Kulttheologie, 294–309; cf. 
Telscher, G., Opfer aus Barmherzigkeit: Hebr 9,11–28 im Kontext biblischer Sühnetheologie (FB 112; Würzburg: Echter, 2007) 269–72Google Scholar; Moffitt, Atonement, 226–7, 280–1; Ribbens, ‘Heavenly Cult’, 166–71; Moore, Repetition, 170–1.



 
 
29

 29 That Hebrews 9.24–6 presents Christ's heavenly sacrifice as an eschatological Yom Kippur offering is confirmed by the comparison set up in 9.1–14, which 9.23–6 resumes. While the earthly high priest entered an earthly sanctuary with another's blood, attaining only external cleansing (9.6–10), Christ the high priest entered the heavenly sanctuary by means of his own blood, obtaining an eternal redemption (9.11–12).



 
 
30

 30 On these points, see further §2.3 below.



 
 
31

 31 On 12.24 as a summary reference to Christ's self-offering, see Attridge, Hebrews, 376; Gäbel, Kulttheologie, 384–5.



 
 
32

 32 I take τὰ ἐπουράνια in 9.23b to refer to the heavenly tabernacle as a whole and possibly also its cultic implements, which are unspecified in Hebrews. Yet rather than drawing specific attention to particular items in the heavenly tabernacle, it is possible that the plural has a generic sense similar to θυσίαις. In any case, the vertical typology by which, in both 8.5 and 9.23, the earthly tabernacle and its furnishings are designated ‘copies’ of their equivalents in heaven indicates that the heavenly ‘tabernacle complex’ as a whole is in view in 9.23b. Similarly e.g. Spicq, Hébreux, ii.267; Lane, Hebrews, 247; Weiss, Hebräer, 484; Gäbel, Kulttheologie, 420; Moffitt, Atonement, 225–26. Contra Schenck, Cosmology, 170–3, who sees the referent as (only) the heavenly Holy of Holies, which he equates with heaven itself.



 
 
33

 33 Cf. B. F. Westcott, The Epistle to the Hebrews: The Greek Text with Notes and Essays (London: Macmillan, 19033) 272; Attridge, Hebrews, 260–1; Lane, Hebrews, 247.



 
 
34

 34 It is suggestive that Lev 16.19b seems to indicate that the blood daubing on the inner altar purified it (וטהרו), and the blood sprinkling on the inner altar consecrated it (וקדשו). For this interpretation of Lev 16.18–19, see Milgrom, Leviticus 1–16, 1036–9; 
Gilders, W. K., Blood Ritual in the Hebrew Bible: Meaning and Power (Baltimore, MD: Johns Hopkins University Press, 2004) 131
Google Scholar. This suggests that Yom Kippur both cleansed and reconsecrated the altar. Not only does inaugural cleansing involve purification, but yearly purification seems to entail reconsecration.



 
 
35

 35 Contra Moffitt, Atonement, 225 n. 20; Ribbens, ‘Heavenly Cult’, 166.



 
 
36

 36 On the importance of access to God in the heavenly Holy of Holies for the new covenant cult, see 
Filtvedt, O. J., The Identity of God's People and the Paradox of Hebrews (WUNT ii/400; Tübingen: Mohr Siebeck, 2015) 146–53Google Scholar. For discussion of practices associated with new covenant worship in Hebrews, see e.g. ibid., 173–80; Moore, Repetition, 188–204.



 
 
37

 37 Classically 
Aquinas, Thomas, Commentary on the Epistle to the Hebrews (tr. Baer, C.; South Bend, IN: St Augustine's Press, 2006) 195
Google Scholar, commenting on this verse, ‘But on the contrary, in heaven nothing is unclean.’ Cf. Moffatt, Hebrews, 132; Spicq, Hébreux, ii.267; 
Hughes, P. E., A Commentary on the Epistle to the Hebrews (Grand Rapids: Eerdmans, 1977) 379
Google Scholar; Schenck, Cosmology, 168, 181; Backhaus, Hebräerbrief, 336; 
Schreiner, T. R., Commentary on Hebrews (BTCP; Nashville, TN: B&H, 2015) 283
Google Scholar.



 
 
38

 38 Gane, Cult, 319.



 
 
39

 39 So 
Hays, R. B., ‘“Here We Have No Lasting City”: New Covenantalism in Hebrews’, The Epistle to the Hebrews and Christian Theology (ed. Bauckham, Richard
et al. ; Grand Rapids: Eerdmans, 2009) 171
Google Scholar: ‘Perhaps the heavenly world is not so non-material as we thought.’ Cf. Moffitt, Atonement, 302 on the related issue of how Jesus, as a human being, could enter heaven: ‘It may be difficult for us as modern readers to grasp how mortal bodies could be transformed into incorruptible, glorious bodies with a kind of blood and flesh that could enter heaven … But this does not mean that such conceptions were not viable and intelligible in the ancient world (cf. Luke 24:39–40, 51; Acts 1:9–11).’



 
 
40

 40 Karrer, Hebräer 5,11–13,25, 167 considers this the closest extant parallel to our verse. In contrast to my suggestion above, 
Clines, D. J. A., Job 1–20 (WBC 17; Dallas: Word, 1989) 353
Google Scholar suggests identifying ‘the heavens’ with the heavenly beings.



 
 
41

 41

Newsom, C. A., Songs of the Sabbath Sacrifice: A Critical Edition (HSS 27; Atlanta: Scholars, 1985) 93
Google Scholar, cf. 103.



 
 
42

 42 In the highly fragmentary 4Q402 4, 3–10, there is apparently a statute requiring angels not to be unclean. Gäbel, Kulttheologie, 423 and 
Calaway, J. C., The Sabbath and the Sanctuary: Access to God in the Letter to the Hebrews and its Priestly Context (WUNT ii/349; Tübingen: Mohr Siebeck, 2013) 157–8Google Scholar take this to indicate a concern that the heavenly sanctuary not be defiled. However, it could be, as Newsom, Songs, 157 argues, that the statute is specific to the angelic muster for eschatological battle (cf. lines 7–10).



 
 
43

 43 Moffitt, Atonement, 225–6 n. 20. Cf. 
Himmelfarb, M., Ascent to Heaven in Jewish and Christian Apocalypses (Oxford: Oxford University Press, 1993) 22
Google Scholar; 
Klawans, J., Purity, Sacrifice, and the Temple: Symbolism and Supersessionism in the Study of Ancient Judaism (Oxford: Oxford University Press, 2006) 131
Google Scholar. Contra Moore, Repetition, 169 n. 90, the relevance of the 1 Enoch passages to Heb 9.23 does not depend on Hebrews conceiving of heaven as defiled by fallen angels. Instead, the parallel consists in the presupposition of the possibility of the heavenly sanctuary's defilement.



 
 
44

 44 Those who highlight significant commonalities between Hebrews’ portrayal of the heavenly tabernacle and those of early Jewish apocalyptic literature include 
Eskola, T., Messiah and Throne: Jewish Merkabah Mysticism and Early Christian Exaltation Discourse (WUNT ii/142; Tübingen: Mohr Siebeck, 2001) 202–11Google Scholar, 251–69; 
Alexander, P., Mystical Texts (CQS 7; London: T&T Clark, 2006) 139–40Google Scholar; 
Mackie, S. D., ‘Heavenly Sanctuary Mysticism in the Epistle to the Hebrews’, JTS
62 (2011) 77–117
Google Scholar; Moffitt, Atonement, 203–4, esp. n. 140; 
Barnard, J. A., The Mysticism of Hebrews: Exploring the Role of Jewish Apocalyptic Mysticism in the Epistle to the Hebrews (WUNT ii/331; Tübingen: Mohr Siebeck, 2012)Google Scholar; Ribbens, ‘Heavenly Cult’, 119–32.



 
 
45

 45 As Moffatt, Hebrews, 131–2 suggests.



 
 
46

 46 So Koester, Hebrews, 427: ‘Christ did not purify the heavenly sanctuary because he was bound to follow the Levitical pattern; rather, the reverse is true. Levitical practice foreshadows Christ's cleansing of the heavenly tent at the turn of the ages.’



 
 
47

 47 So e.g. 
Eberhart, C. A., ‘Characteristics of Sacrificial Metaphors in Hebrews’, Hebrews: Contemporary Methods – New Insights (ed. Gelardini, G.; BIS 75; Leiden: Brill, 2005) 37–64
Google Scholar. Cf. the fuller discussion in 
Eberhart, C. A., Kultmetaphorik und Christologie: Opfer- und Sühneterminologie im Neuen Testament (WUNT 306; Tübingen: Mohr Siebeck, 2013) 131–56Google Scholar. Those who rightly critique this construal of Hebrews as deploying ‘sacrificial metaphors’ include E. W. Stegemann and W. Stegemann, ‘Does the Cultic Language in Hebrews Represent Sacrificial Metaphors? Reflections on Some Basic Problems’, Hebrews: Contemporary Methods – New Insights, 13–23; Gäbel, Kulttheologie, 20–1; Moore, Repetition, 154–5. Vanhoye, Prêtres, 235 shrewdly suggests that it is the earthly priesthood and sacrifices that are ‘metaphorical’, not Christ's, since they derive their meaning from Christ's rather than vice versa.



 
 
48

 48 Cf. 
Radcliffe, T., ‘Christ in Hebrews: Cultic Irony’, New Blackfriars
68 (1987) 501
Google Scholar: ‘So it is not the case that Christ is merely metaphorically a priest; we all know that he was really a layman. It is rather the case that the old cult was merely metaphorically recreative … It is as if this cultic language had been awaiting its proper application, the act of real transformation to which it pointed but was unable to achieve.’



 
 
49

 49 Attridge, Hebrews, 261–2.



 
 
50

 50 Loader, Sohn, 169–70; Backhaus, Hebräerbrief, 335–6.



 
 
51

 51 Cf. Hughes, Hebrews, 381, who points out, against any anthropological reading of 9.23, that all such readings require ‘an identification between “the heavenly sanctuary”, or, as the next verse defines it, “heaven itself” into which the risen Christ has entered, and the community of the redeemed’.



 
 
52

 52 Cf. Barnard, Mysticism, 95–109, esp. 97–8.



 
 
53

 53 Hurst, Background, 38.



 
 
54

 54 Spicq, Hébreux, ii.267.



 
 
55

 55 Hurst, Background, 39; cf. Ellingworth, Hebrews, 477.



 
 
56

 56 For a concise, illuminating discussion of pure/impure and holy/common as ‘distinct pairs of antonyms’, and of the relation of these concepts to the cultic inauguration described in 1 Macc 4.36–59, see 
Bauckham, R., ‘The Holiness of Jesus and his Disciples in the Gospel of John’, The Testimony of the Beloved Disciple: Narrative, History, and Theology in the Gospel of John (Grand Rapids: Baker, 2007) 254–62Google Scholar. My account of 1 Macc 4.36–59 is informed by his; see esp. pp. 257–8.



 
 
57

 57 Cf. Bauckham, ‘Holiness’, 260.



 
 
58

 58 Milgrom, Leviticus 1–16, 593. See esp. Num 7.84 LXX (cf. 7.88), which translates the construct phrase חנכת המזבח with ὁ ἐγκαινισμὸς τοῦ θυσιαστηρίου. In the words of both the Hebrew and Greek texts, the post-purification, post-consecration inaugural offerings are themselves the altar's inauguration in the strict sense.



 
 
59

 59 My translation. Note that Hurst, Background, 39 mistakenly identifies the first verb as ἁγιάζω rather than ἁγνίζω.



 
 
60

 60 Bauckham, ‘Holiness’, 260–1.



 
 
61

 61

Caird, G. B., ‘The Exegetical Method of the Epistle to the Hebrews’, CJT
5 (1959) 44
Google Scholar.



 
 
62

 62 As Attridge, Hebrews, 262 n. 23 alleges, but see rightly deSilva, Perseverance, 312–13; cf. more broadly Moffitt, Atonement, 302.



 
 
63

 63 I am very grateful to Simon Gathercole and Peter Gurry for their constructive comments on this essay.





 

           



 
  	1
	Cited by


 

   




 Cited by

 
 Loading...


    


 













Cited by





	



1




	


















Crossref Citations










This article has been cited by the following publications. This list is generated based on data provided by
Crossref.









Jamieson, R.B.
2018.
Jesus' Death and Heavenly Offering in Hebrews.


	CrossRef
	Google Scholar


















Google Scholar Citations

View all Google Scholar citations
for this article.














 

×






	Librarians
	Authors
	Publishing partners
	Agents
	Corporates








	

Additional Information











	Accessibility
	Our blog
	News
	Contact and help
	Cambridge Core legal notices
	Feedback
	Sitemap



Select your country preference




Afghanistan
Aland Islands
Albania
Algeria
American Samoa
Andorra
Angola
Anguilla
Antarctica
Antigua and Barbuda
Argentina
Armenia
Aruba
Australia
Austria
Azerbaijan
Bahamas
Bahrain
Bangladesh
Barbados
Belarus
Belgium
Belize
Benin
Bermuda
Bhutan
Bolivia
Bosnia and Herzegovina
Botswana
Bouvet Island
Brazil
British Indian Ocean Territory
Brunei Darussalam
Bulgaria
Burkina Faso
Burundi
Cambodia
Cameroon
Canada
Cape Verde
Cayman Islands
Central African Republic
Chad
Channel Islands, Isle of Man
Chile
China
Christmas Island
Cocos (Keeling) Islands
Colombia
Comoros
Congo
Congo, The Democratic Republic of the
Cook Islands
Costa Rica
Cote D'Ivoire
Croatia
Cuba
Cyprus
Czech Republic
Denmark
Djibouti
Dominica
Dominican Republic
East Timor
Ecuador
Egypt
El Salvador
Equatorial Guinea
Eritrea
Estonia
Ethiopia
Falkland Islands (Malvinas)
Faroe Islands
Fiji
Finland
France
French Guiana
French Polynesia
French Southern Territories
Gabon
Gambia
Georgia
Germany
Ghana
Gibraltar
Greece
Greenland
Grenada
Guadeloupe
Guam
Guatemala
Guernsey
Guinea
Guinea-bissau
Guyana
Haiti
Heard and Mc Donald Islands
Honduras
Hong Kong
Hungary
Iceland
India
Indonesia
Iran, Islamic Republic of
Iraq
Ireland
Israel
Italy
Jamaica
Japan
Jersey
Jordan
Kazakhstan
Kenya
Kiribati
Korea, Democratic People's Republic of
Korea, Republic of
Kuwait
Kyrgyzstan
Lao People's Democratic Republic
Latvia
Lebanon
Lesotho
Liberia
Libyan Arab Jamahiriya
Liechtenstein
Lithuania
Luxembourg
Macau
Macedonia
Madagascar
Malawi
Malaysia
Maldives
Mali
Malta
Marshall Islands
Martinique
Mauritania
Mauritius
Mayotte
Mexico
Micronesia, Federated States of
Moldova, Republic of
Monaco
Mongolia
Montenegro
Montserrat
Morocco
Mozambique
Myanmar
Namibia
Nauru
Nepal
Netherlands
Netherlands Antilles
New Caledonia
New Zealand
Nicaragua
Niger
Nigeria
Niue
Norfolk Island
Northern Mariana Islands
Norway
Oman
Pakistan
Palau
Palestinian Territory, Occupied
Panama
Papua New Guinea
Paraguay
Peru
Philippines
Pitcairn
Poland
Portugal
Puerto Rico
Qatar
Reunion
Romania
Russian Federation
Rwanda
Saint Kitts and Nevis
Saint Lucia
Saint Vincent and the Grenadines
Samoa
San Marino
Sao Tome and Principe
Saudi Arabia
Senegal
Serbia
Seychelles
Sierra Leone
Singapore
Slovakia
Slovenia
Solomon Islands
Somalia
South Africa
South Georgia and the South Sandwich Islands
Spain
Sri Lanka
St. Helena
St. Pierre and Miquelon
Sudan
Suriname
Svalbard and Jan Mayen Islands
Swaziland
Sweden
Switzerland
Syrian Arab Republic
Taiwan
Tajikistan
Tanzania, United Republic of
Thailand
Togo
Tokelau
Tonga
Trinidad and Tobago
Tunisia
Turkey
Turkmenistan
Turks and Caicos Islands
Tuvalu
Uganda
Ukraine
United Arab Emirates
United Kingdom
United States
United States Minor Outlying Islands
United States Virgin Islands
Uruguay
Uzbekistan
Vanuatu
Vatican City
Venezuela
Vietnam
Virgin Islands (British)
Wallis and Futuna Islands
Western Sahara
Yemen
Zambia
Zimbabwe









Join us online

	









	









	









	









	


























	

Legal Information










	









	Rights & Permissions
	Copyright
	Privacy Notice
	Terms of use
	Cookies Policy
	
© Cambridge University Press 2024

	Back to top













	
© Cambridge University Press 2024

	Back to top












































Cancel

Confirm





×





















Save article to Kindle






To save this article to your Kindle, first ensure coreplatform@cambridge.org is added to your Approved Personal Document E-mail List under your Personal Document Settings on the Manage Your Content and Devices page of your Amazon account. Then enter the ‘name’ part of your Kindle email address below.
Find out more about saving to your Kindle.



Note you can select to save to either the @free.kindle.com or @kindle.com variations. ‘@free.kindle.com’ emails are free but can only be saved to your device when it is connected to wi-fi. ‘@kindle.com’ emails can be delivered even when you are not connected to wi-fi, but note that service fees apply.



Find out more about the Kindle Personal Document Service.








Hebrews 9.23: Cult Inauguration, Yom Kippur and the Cleansing of the Heavenly Tabernacle








	Volume 62, Issue 4
	
R. B. Jamieson (a1)

	DOI: https://doi.org/10.1017/S0028688516000199





 








Your Kindle email address




Please provide your Kindle email.



@free.kindle.com
@kindle.com (service fees apply)









Available formats

 PDF

Please select a format to save.

 







By using this service, you agree that you will only keep content for personal use, and will not openly distribute them via Dropbox, Google Drive or other file sharing services
Please confirm that you accept the terms of use.















Cancel




Save














×




Save article to Dropbox







To save this article to your Dropbox account, please select one or more formats and confirm that you agree to abide by our usage policies. If this is the first time you used this feature, you will be asked to authorise Cambridge Core to connect with your Dropbox account.
Find out more about saving content to Dropbox.

 





Hebrews 9.23: Cult Inauguration, Yom Kippur and the Cleansing of the Heavenly Tabernacle








	Volume 62, Issue 4
	
R. B. Jamieson (a1)

	DOI: https://doi.org/10.1017/S0028688516000199





 









Available formats

 PDF

Please select a format to save.

 







By using this service, you agree that you will only keep content for personal use, and will not openly distribute them via Dropbox, Google Drive or other file sharing services
Please confirm that you accept the terms of use.















Cancel




Save














×




Save article to Google Drive







To save this article to your Google Drive account, please select one or more formats and confirm that you agree to abide by our usage policies. If this is the first time you used this feature, you will be asked to authorise Cambridge Core to connect with your Google Drive account.
Find out more about saving content to Google Drive.

 





Hebrews 9.23: Cult Inauguration, Yom Kippur and the Cleansing of the Heavenly Tabernacle








	Volume 62, Issue 4
	
R. B. Jamieson (a1)

	DOI: https://doi.org/10.1017/S0028688516000199





 









Available formats

 PDF

Please select a format to save.

 







By using this service, you agree that you will only keep content for personal use, and will not openly distribute them via Dropbox, Google Drive or other file sharing services
Please confirm that you accept the terms of use.















Cancel




Save














×



×



Reply to:

Submit a response













Title *

Please enter a title for your response.







Contents *


Contents help










Close Contents help









 



- No HTML tags allowed
- Web page URLs will display as text only
- Lines and paragraphs break automatically
- Attachments, images or tables are not permitted




Please enter your response.









Your details









First name *

Please enter your first name.




Last name *

Please enter your last name.




Email *


Email help










Close Email help









 



Your email address will be used in order to notify you when your comment has been reviewed by the moderator and in case the author(s) of the article or the moderator need to contact you directly.




Please enter a valid email address.






Occupation

Please enter your occupation.




Affiliation

Please enter any affiliation.















You have entered the maximum number of contributors






Conflicting interests








Do you have any conflicting interests? *

Conflicting interests help











Close Conflicting interests help









 



Please list any fees and grants from, employment by, consultancy for, shared ownership in or any close relationship with, at any time over the preceding 36 months, any organisation whose interests may be affected by the publication of the response. Please also list any non-financial associations or interests (personal, professional, political, institutional, religious or other) that a reasonable reader would want to know about in relation to the submitted work. This pertains to all the authors of the piece, their spouses or partners.





 Yes


 No




More information *

Please enter details of the conflict of interest or select 'No'.









  Please tick the box to confirm you agree to our Terms of use. *


Please accept terms of use.









  Please tick the box to confirm you agree that your name, comment and conflicts of interest (if accepted) will be visible on the website and your comment may be printed in the journal at the Editor’s discretion. *


Please confirm you agree that your details will be displayed.


















